《The Sermon Bible Commentary – Deuteronomy》(William R. Nicoll)
Editor

Sir William Robertson Nicoll CH (October 10, 1851 - May 4, 1923) was a Scottish Free Church minister, journalist, editor, and man of letters.

Nicoll was born in Lumsden, Aberdeenshire, the son of a Free Church minister. He was educated at Aberdeen Grammar School and graduated MA at the University of Aberdeen in 1870, and studied for the ministry at the Free Church Divinity Hall there until 1874, when he was ordained minister of the Free Church at Dufftown, Banffshire. Three years later he moved to Kelso, and in 1884 became editor of The Expositor for Hodder & Stoughton, a position he held until his death.

In 1885 Nicoll was forced to retire from pastoral ministry after an attack of typhoid had badly damaged his lung. In 1886 he moved south to London, which became the base for the rest of his life. With the support of Hodder and Stoughton he founded the British Weekly, a Nonconformist newspaper, which also gained great influence over opinion in the churches in Scotland.

Nicoll secured many writers of exceptional talent for his paper (including Marcus Dods, J. M. Barrie, Ian Maclaren, Alexander Whyte, Alexander Maclaren, and James Denney), to which he added his own considerable talents as a contributor. He began a highly popular feature, "Correspondence of Claudius Clear", which enabled him to share his interests and his reading with his readers. He was also the founding editor of The Bookman from 1891, and acted as chief literary adviser to the publishing firm of Hodder & Stoughton.

Among his other enterprises were The Expositor's Bible and The Theological Educator. He edited The Expositor's Greek Testament (from 1897), and a series of Contemporary Writers (from 1894), and of Literary Lives (from 1904).

He projected but never wrote a history of The Victorian Era in English Literature, and edited, with T. J. Wise, two volumes of Literary Anecdotes of the Nineteenth Century. He was knighted in 1909, ostensibly for his literrary work, but in reality probably more for his long-term support for the Liberal Party. He was appointed to the Order of the Companions of Honour (CH) in the 1921 Birthday Honours.

01 Chapter 1 
Verse 31
Deuteronomy 1:31
These words are part of a discourse delivered by Moses to all Israel, in the plain over against the Red Sea. Some of the most tender Divine utterances are to be found in the books of Moses. As we find flowers skirting the ice and frost of the Alpine glaciers, so in these books we find encouragements surrounding commandments and great promises sanctioning strong precepts.

The subject of the text is the paternal upholding of God.

I. Glance first at what we may call our history. There is a history appertaining to each of us, a story of our life. It has been written, though not with a pen, and it is inscribed on the mind of God. There is no story that we should read so often as our own. We study the biographies of others, and neglect the story of our own lives.

II. The next thing is, God in our history. The chief agents in our history are God and ourselves. From no portion of the story of life can we exclude God. His purpose, and thought, and will are in each part and in the whole. Every step that we take works out some part of the plan of life which He has laid down for us; so that God is in our history, in a certain sense, far more than we ourselves are in it.

III. Our history shows God's upholding of us. God bears thee when thou seemest to thyself to walk alone. "Like as a father pitieth his children, so the Lord pitieth them that fear Him."

IV. The Divine upholding is paternal. "The Lord thy God doth bear thee as a man doth bear his son," but much more wisely, more lovingly, more patiently, more paternally.

V. There are obligations and duties which spring from these truths. (1) If God thus bears us, we should "be quiet from fear of evil;" (2) we should be careful for nothing; (3) we should lovingly trust Him.

S. Martin, Westminster Chapel Pulpit, 5th series, No. xxiv. 

References: Deuteronomy 1:32.—Parker, vol. v.,p. 1. Deuteronomy 1:38.—J. S. Howson, Good Words, 1868, p. 490; Spurgeon, Sermons, vol. ix., No. 537; Spurgeon, Evening by Evening, p. 263. Deuteronomy 1:39.—Parker, vol. v., p. 1. Deut 1-30.—W. M. Taylor, Moses the Lawgiver, p. 408; J. Monro Gibson, The Mosaic Era, p. 321. Deuteronomy 2:7.—J. Kennedy, Christian World Pulpit, vol. ix., p. 17; A. Raleigh, Thoughts for the Weary, p. 46 (see also Good Words, 1877, p. 430); G. Matheson, Moments on the Mount, p. 173; Spurgeon, Sermons, vol. xx., No. 1179. Deuteronomy 2:36.—Parker, vol. v., p. 2. Deut 2—Parker, vol. iv., p. 83. Deuteronomy 3:23-27.—S. Cox, Expositions, 3rd series, p. 181. Deuteronomy 3:24.—Parker, vol. v., p. 2.

02 Chapter 2 
03 Chapter 3 
Verse 25
Deuteronomy 3:25
I. It was a land, a good land, which Moses looked upon; it was a land of promise which God had prepared. Canaan was, in a sense, the heaven of Israel's hope: the more heaven-like, perhaps, because it was so fair a feature of our world, because it was a land on which a foot could be firmly and joyfully planted—a home in which a man and family, a nation, could nobly dwell. St. Peter speaks of "a new heaven and a new earth, wherein dwelleth righteousness." St. Peter and St. John looked for a scene which should be familiar, however transfigured, a scene which should keep its home-like character, however transformed.

II. The images which are employed by the sacred writers as most expressive when they are treating of heaven are all borrowed from the higher forms of the development of man's social and national life. This means that the human interests and associations prolong themselves in their integrity through death, and constitute the highest sphere of interest and activity in the eternal world. A home, a city, a country, a kingdom—these are the images; on the working out of these ideas the writers of the Scriptures spend all their force.

III. That good land beyond Jordan had some heaven-like feature herein: it was to be the theatre of the highest and holiest human association, under conditions most favourable to the most perfect development, and in an atmosphere of life which God's benediction should make an atmosphere of bliss.

J. Baldwin Brown, The Soul's Exodus and Pilgrimage, p. 361.



References: Deuteronomy 3:25, Deuteronomy 3:26.—Preacher's Monthly, vol. vii., p. 299. Deuteronomy 3:27-29.—Parker, vol. v., p. 3. Deut 3—Parker, vol. iv., p. 90. Deuteronomy 4:1-23.—Clergyman's Magazine, vol. iv.,p. 212. Deuteronomy 4:2.—H. L. Mansel, Bampton Lectures, 1858, p. 1. Deuteronomy 4:5-9.—J. Sherman, Penny Pulpit, No. 1901. Deuteronomy 4:6.—F. W. Farrar, Christian World Pulpit, vol. xxii. p. 273.

04 Chapter 4 
Verse 9
Deuteronomy 4:9
In the business of life there are three parties concerned, three parties of whose existence it behoves us to be equally and intensely conscious. These three are God on the one hand, and our own individual souls on the other, and the one Mediator, Jesus Christ; who alone can join the two into one.

I. There is all the difference in the world between saying, Bear yourselves in mind, and saying, Bear in mind always the three, God and Christ and yourselves, whom Christ unites to God. For then there is no risk of selfishness, nor of idolatry, whether of ourselves or of anything else; we do but desire to keep alive and vigorous, not any false or evil life in us, but our true and most precious life, the life of God in and through His Son. But what we see happen very often is just the opposite to this. The life in ourselves, of which we are keenly conscious, never for an instant forgetting it, is but the life of our appetites and passions, and this life is quite distinct from God and from Christ. But while this life is very vigorous, our better life slumbers; we have our own desires, and they are evil, but we take our neighbour's knowledge and faith and call them our own, and we live and believe according to our neighbour's notions; so our nobler life shrinks up to nothing, and our sense of truth perishes from want of exercise.

II. In combining a keen sense of our own soul's life with the sense of God and of Christ, there is no room for pride or presumption, but the very contrary. We hold our knowledge and our faith but as God's gifts, and are sure of them only so far as His power, and wisdom, and goodness are our warrant. Our knowledge, in fact, is but faith; we have no grounds for knowing as of ourselves, but great grounds for believing that God's appointed evidence is true, and that in believing it we are trusting Him.

T. Arnold, Sermons, vol. v., p. 297.



References: Deuteronomy 4:12, Deuteronomy 4:13.—S. Leathes, Foundations of Morality, p. 26. Deuteronomy 4:20.—Parker, vol. v., p. 4.



Verse 21-22
Deuteronomy 4:21-22
We cannot consider this solemn, mysterious close of the great prophet's life without feeling that there are lessons of instruction the most manifold which are presented by it.

Notice:—

I. A life may appear in some leading point of it to have been a failure, to have been defeated of that crowning success which in our short-sighted vision it had almost a right to claim, and may for all this have been a life most acceptable to God, and consummated with a death very precious in His sight. The lives of few men are rounded and complete; there is something wanting, something fragmentary, in almost all, and this quite as much in the lives of God's saints as in the lives of other men. God writes His sentence of vanity upon all things here.

II. We see here an example of the strictness with which God will call even His own to account, and while His judgments are in all the world, will cause them to begin at His own house. Moses' sin seems to us to have been a comparatively small one, a momentary outbreak of impatience or unbelief, and yet it entailed this penalty upon him, this baffling of the dearest hopes of his life.

III. We are wont to regard the death of Moses as something unlike the deaths of other men, and so in a sense it was. Yet look at it in another point of view, and what was it but the solitude of every deathbed? "Je mourrai seul," said the great Pascal, and the words are true of every man. We may live with others, but we must die by ourselves.

IV. Observe and admire the way in which God so often overrules the lives of the saints of the elder covenant that by them He may, in type and shadow, set forth to us the eternal verities of the Gospel. Think not of Moses that he can ever be more than a schoolmaster to Christ; that he can bring thee a foot further than to the borders of the land of thine inheritance. Another must lead thee in if ever that good land shall be thine. Jesus, our Joshua, our Saviour—He must do this.

R. C. Trench, Sermons Preached in Ireland, p. 238 (see also Sermons New and Old, p. 152).



References: Deuteronomy 4:21, Deuteronomy 4:22.—J. A. Sellar, Church Doctrine and Practice, p. 287. Deuteronomy 4:22.—Parker, vol. v., p. 5. Deuteronomy 4:29.—Old Testament Outlines, p. 43; Parker, Christian Chronicle, May 7th, 1885. Deuteronomy 4:29-31.—Spurgeon, Sermons, vol. xxii., No. 1283. Deuteronomy 4:36.—Parker, Fountain, March 8th, 1877.



Verse 39-40
Deuteronomy 4:39-40
Moses promised the Jews that if they trusted in God, they would be a strong, happy, and prosperous people. On the other hand, he warned them that if they forgot the Lord their God, poverty, misery, and ruin would surely fall upon them.

That this last was no empty threat is proved by the plain facts of the sacred history. For they did forget God, and worshipped Baalim, the sun, moon, and stars; and ruin of every kind did come upon them, till they were carried away captive to Babylon.

I. The thought that the God whom they worshipped was the one true God must have made His worship a very different, a much holier and deeper, matter to the Jews than the miserable, selfish thing which is miscalled religion by too many people nowadays, by which a man hopes to creep out of this world into heaven all by himself, without any real care or love for his fellow-creatures or those he leaves behind him.

An old Jew's faith in God and obedience to God was part of his family life, part of his politics, part of his patriotism. The duty he owed to God was not merely a duty which he owed his own conscience or his own soul; it was a duty which he owed to his family, to his kindred, to his country. It was not merely an opinion that there was one God, and not two; it was a belief that the one and only true God was protecting him, teaching him, inspiring him and all his nation.

II. God's purpose has come to pass. The little nation of the Jews, without seaport towns and commerce, without colonies or conquests, has taught the whole civilised world, has influenced all the good and all the wise unto this day so enormously, that the world has actually gone beyond them and become Christian by fully understanding their teaching and their Bible, while they have remained mere Jews by not understanding it. God's revelation to the Jews was His boundless message, and not any narrow message of man's invention.

C. Kingsley, Gospel of the Pentateuch, p. 184.



References: Deuteronomy 4:32-40.—Parker, vol. iv., p. 118. Deuteronomy 4:39.—Ibid., p. 126; C. Kingsley, Gospel of the Pentateuch, p. 222. Deuteronomy 4:40.—Clergyman's Magazine, vol. viii., p. 220. Deuteronomy 4:41, Deuteronomy 4:42.—E. Blencowe, Plain Sermons, 2nd series, p. 305. Deut 4—Parker, vol. iv., pp. 97, 104. Deuteronomy 5:1-21.—J. Hamilton, Works, vol. v., p. 214. Deuteronomy 5:3.—Parker, vol. v., p. 5. Deuteronomy 5:6, Deuteronomy 5:7.—J. Oswald Dykes, The Law of the Ten Words, p. 19. Deuteronomy 5:8-10.—Ibid., p. 53. Deuteronomy 5:11.—Ibid., p. 71. Deuteronomy 5:12.—Ibid.: Old Testament Outlines, p. 45. Deuteronomy 5:12-15.—R. Lee, Sermons, pp. 399, 411, 421; J. Oswald Dykes, The Law of the Ten Words, p. 87; S. Leathes, Foundations of Morality, p. 128. Deuteronomy 5:13, Deuteronomy 5:14.—A. C. Tait, Lessons for School Life, p. 258.

05 Chapter 5 

Verse 16
Deuteronomy 5:16
We find throughout the law that this commandment was put forth as the great foundation on which others were built. On him "that setteth light by his father or his mother" was one of the curses pronounced on Mount Ebal; and it was commanded, "He that curseth his father or his mother shall surely be put to death."

I. The keeping of this commandment implies and produces a certain temper of mind which we call meekness. So far as anything like peace can be obtained in this world, it can only be obtained by keeping this commandment, by obedience, obedience to God; and this cannot be shown but by obedience to those whom He has set over us.

II. The temper of obedience being, therefore, the very foundation of all true piety, God has so appointed it that men should be all their lives in conditions of life to exercise and practise this habit of mind, first of all as children under parents, then as servants under masters, as subjects under kings, as all under spiritual pastors, and spiritual pastors under their superiors.

III. It is in this temper of meekness, above all, that Christ has set Himself before us as our Pattern. Christ was willingly subject to a poor carpenter in an obscure village, so much so as even to have worked with him, it is supposed, at his trade. He, alone without sin, was subject to sinful parents.

IV. The more difficult it is for children to pay this honour and obedience to parents who may be unworthy, the more sure they may be that it is the narrow way to life and the strait and difficult gate by which they must enter. True love will cover and turn away its eyes from sins and infirmities. For this reason there is a blessing even unto this day on the children of Shem and Japheth, and a curse on the descendants of Ham.

Plain Sermons by Contributors to "Tracts for the Times," vol. ix., p. 277.
References: Deuteronomy 5:16.—J. Oswald Dykes, The Law of the Ten Words, p. 105. Deuteronomy 5:17-21.—Ibid., pp. 123, 139, 155, 171, 189. Deuteronomy 5:22.—Old Testament Outlines, p. 49; J. Oswald Dykes, The Law of the Ten Words, p. 1. Deuteronomy 5:24.—Spurgeon, Morning by Morning, p. 201. Deuteronomy 5:24-26.—Clergyman's Magazine, vol. x., p. 203. Deuteronomy 5:29.—R. D. B. Rawnsley, A Course of Sermons for the Christian Year, p. 209. Deuteronomy 5:31.—J. Keble, Sermons for the Christian Year: Easter to Ascension Day, p. 182.



Verse 33
Deuteronomy 5:33
I. One of these clauses is commonly said to enjoin a duty, the other to promise the blessings which those might confidently look for who performed it. This is not a satisfactory definition. Moses teaches his countrymen that God has conferred upon them the highest prize which man can conceive, freely and without any merit on their part. Was the knowledge of the living and unseen God nothing in itself, but only valuable in virtue of some results that were to come of it? Moses tells his countrymen that it was everything. To hold it fast was to be a nation; to lose it was to sink back into that condition out of which they had been raised.

II. Is there no duty then assigned in the text? Certainly when it is said, "Ye shall walk in all the ways which the Lord your God hath commanded you," it must be meant that there is something required on the part of the creature as well as something bestowed by the Creator. We cannot understand what is required unless we understand what is bestowed. If we believe that a way has been made for us, and that we have been put in that way, we can apprehend the force of the precept to walk in it, we can feel what is meant by transgression and revolt.

III. It is here signified in very simple, clear language that a people in a right, orderly, godly state shall be a well-doing people, a people with all the signs and tokens of strength, growth, triumph, a people marked for permanence and indefinite expansion.

IV. It cannot be true that the blessings of adversity were unknown to the Jews, were reserved for a later period. The more strong their feeling was that God had chosen their nation and made a covenant with it, the greater was their struggle with their individual selfishness, their desire of great things for themselves, the more need had they of God's fires to purify them. No men could be more taught than the Jewish seers were that punishments are necessary for individuals and nations, and that "whom the Lord loveth He chasteneth."

V. It is a perilous and an almost fatal notion that Christian men have less to do with the present than the Jews had, that their minds and their religion are to be projected into a region after death, because there only the Divine Presence is dwelling.

The alternative is between a faith which shall belong to men as men, which shall concern all their ordinary pursuits, toils, relations—the alternative is between such a faith and absolute atheism.

F. D. Maurice, Patriarchs and Lawgivers of the Old Testament, p. 241.



References: Deuteronomy 6:1-12.—Parker, vol. iv., p. 136. Deuteronomy 6:1-25.—Clergyman's Magazine, vol. iv., p. 217.

06 Chapter 6 

Verse 4
Deuteronomy 6:4
(with Matthew 28:19)
Observe:—

I. That the Scriptural Trinity implies that God is One. So far from being against the cardinal truth of God's unity, it actually assumes it. The Trinity of our faith means a distinction of persons within one common indivisible Divine nature. If we ask, What is the chief spiritual benefit which we derive from the knowledge of the unity of God? the answer is this: The unity of God is the only religious basis for a moral law of perfect and unwavering righteousness. It is a unity of moral character in the Ruler, and therefore of moral rule in the universe. It is such a unity as excludes all conflict within the Divine will, all inconsistency in the Divine law, all feebleness in the Divine administration.

II. What religious advantages do we reap from the fresh Christian discovery of a Trinity within this unity of the Divine nature? (1) To this question we answer, that the doctrine of the Trinity has heightened and enriched our conception of the nature of God. (2) This doctrine affords a basis for those gracious relations which it has pleased God to sustain towards us in the economy of our salvation.

J. Oswald Dykes, Sermons, p. 123.



I. The belief in one God gives rest to the active man; it satisfies his intellectual, his moral, his emotional, his spiritual, being.

II. In the field of scientific research this faith inspires us with a confident hope of reducing all phenomena to law, since all proceed from one hand, and express one creative will. This faith supplies that which physical science lacks and yet requires, viz., a prime mover and a sustaining power.

III. In morals this faith acts most powerfully upon our will and rouses us to exalt the higher nature and repress the lower Polytheism deifies the human passions, and turns the wors views into acts of religion; but if there be only one God, then our highest aspirations must give us the truest image of Him.

IV. Faith in one God brings peace to the mourner and to the suffering, for we know that He who now sends the trouble is the same God whose kindness we have felt so often. Having learned to love and trust Him, we are able to accept suffering as the chastisement of a Father's hand. If there were gods many, we could regard the troubles of life only as the spiteful acts of some malevolent deity; we must bribe his fellow-gods to oppose him.

V. Upon one God we are able to concentrate all the powers of the soul, our emotions are not dissipated, our religious efforts are not frittered away upon a pleasing variety of characters, but the image of God is steadily renewed in the soul, and communion with God grows ever closer.

F. R. Chapman, The Oxford and Cambridge Undergraduates' Journal, Jan. 22nd, 1880.

The teaching of the text is that the "one God" must be "loved" and served by the whole man. Consider how the love of God is to be cultivated.

I. We cannot love an abstraction. God must be a personal God before we can love Him. We must have a sense of property in Him. He must be our own God.

II. Presence is essential to love, even in human love. If we have not a presence in fact, we always make it in fancy. There is an imaginary presence of the person we love always with us. God says, "My presence shall go with thee."

III. There must be prayer. Communion with the absent whom we love is essential to the existence and the growth of love.

IV. God is really a present God. Therefore we must do acts—acts which have Him in them. Acts of love make love.

V. There is no love like union—wedded union. And so through this mystery of union the love grows fond, intense, eternal. Our whole being gathers itself up to one focus, and the demand of the text becomes possible, and the duty becomes a necessity.

J. Vaughan, Sermons, 10th series, p. 6.



References: F.W. Robertson, Sermons, 4th series, p. 261; J. Oswald Dykes, The Law of the Ten Words, p. 35; Clergyman's Magazine, vol. xii., p. 271. Deuteronomy 6:6, Deuteronomy 6:7.—E. M. Goulburn, Gospel of the Childhood, p. 37. Deuteronomy 6:7.—R. W. Evans, Parochial Sermons, p. 21. Deuteronomy 6:16.—J. Edmunds, Sixty Sermons, p. 205; H. Melvill, Penny Pulpit, No. 2178. Deuteronomy 6:20-25.—Parker, vol. iv., p. 145.



Verse 24
Deuteronomy 6:24
I. Let us examine the popular idea as to the excessive severity and formality of this law. To a transgressor who had not in him the living principle of obedience it was, no doubt, fearfully formal and stern. So is our statute-book to a felon, while on you and me it sits lightly as the air. Judaism was given from Sinai to that people for that people's good. It was God's best gift to them as they stood there before the mountain. Its relation to the future was their relation to the future; in training, educating, and developing them, it was making a future possible to their nation and to the world.

II. Notice that the very heart's core of a dispensation of law is duty, and duty is the master-key to life. Law is the buttress of right; its object is to fortify the dutiful soul. The real object of law is to help men to do right, and thus most effectually restrain from wrong; unless there be a sentiment of duty latent which the law can appeal to and elicit, it is heartless and hopeless work.

III. The receiving of a law was the first step of the people in a new and glorious career of personal and national development, which, though they have missed the crown, has left them the most notable, powerful, and capable race in the world. In other words, it opened a noble man's career to them; it will open the same to you.

IV. But, however we may magnify it, and however justly, the law is not a gospel, and can in no wise supply the place of a gospel to the world. The dispensation of law in our individual histories is but a "schoolmaster to bring us to Christ." The Gospel is the instrument of the reconciliation which the law declares to be needful, but cannot secure.

J. Baldwin Brown, The Soul's Exodus and Pilgrimage, p. 202.



References: Deuteronomy 6:24.—A. W. Hare, Sermons to a Country Congregation, vol. ii., p. 367. Deuteronomy 7:2-4.—T. Arnold, Sermons, vol. vi., p. 24. Deuteronomy 7:6.—J. Keble, Sermons for the Christian Year: Easter to Ascension Day, p. 192. Deuteronomy 7:8.—Parker, vol. v., p. 6. Deuteronomy 7:9.—Christian World Pulpit, vol. xxxi., p. 165; Parker, vol. v., p. 7 Deuteronomy 7:9, Deuteronomy 7:10.—R. D. B. Rawnsley, Village Sermons, 2nd series, p. 21. Deuteronomy 7:12, Deuteronomy 7:13.—J. Keble, Sermons for the Christian Year: Easter to Ascension Day, p. 375. Deuteronomy 7:20.—Spurgeon, Sermons, vol. xii., p. 673.

07 Chapter 7 

Verse 21
Deuteronomy 7:21
I. The complaint has been made often that the qualities which Christians are especially encouraged to cultivate are not manliness and courage; that, so far as the Christian ideal is set continually and steadily before the mind of a nation or a man, that mind is likely to become submissive, not energetic. I believe that the courage, which is only another way of expressing the heart, of a nation is liable to a continual weakening and decay; that left to itself it will certainly wither; that some religions may hasten its death; but that by doing so such religion will prove that it does not come from God, that it is not His religion, not His instrument for reforming and regenerating the world.

II. A return to the old faith that courage and humanity are not enemies, but inseparable companions, has certainly commenced among us. The misfortune is that Christianity is supposed to be not identical with humanity, but a substitution for it. And this opinion is closely connected with another: that courage is a heathen, or perhaps the heathen, virtue, and that we have cherished it by giving our children a semi-heathen education. Consider this opinion under different aspects.

III. By a heathen we mean one who is not a Jew. That is the simplest, most accurate use of the name. Taking it in this sense, our text is decisive that a high estimate of courage was not confined to heathens; that if to form such an estimate is ungodly, the chosen people were as ungodly as any. The Bible tells us that idolatry is the great destroyer of courage, reverence for the true God and an abiding sense of His presence and protection the upholder of it.

Now is this doctrine compatible with the fact that the most illustrious of the heathen nations were singularly brave nations, and that our forefathers sought to kindle English courage at their fires?

It is incompatible if we regard a heathen merely as an idolater. It is perfectly compatible if we trace through the history of the great nations that worshipped idols a continual witness against it. Their belief in courage, as a quality which raised them above the animals, was the greatest of all the protests which the conscience of heathens was bearing against idolatry, against the worship of visible things, which is directly connected with our animal instincts, which is always lowering the human being to the level of that which he should rule.

IV. The courage of the Hebrew was derived from his trust in the Being who had chosen him to do his work in the world, who would accomplish that work, let what powers would unite to defeat it. Christianity is not a denial of Judaism or a denial of heathenism, a tertium quid which excludes all that is strongest and most vital in both, but the harmony and concentration cf both, the discovery of Him in whom the meaning of both is realised and raised to its highest power; but out of the union and reconciliation of apparent opposites in the faith of a Father and a Son, of a Spirit proceeding from both, to quicken men and make them the voluntary, cheerful servants, because the sons, of God, there must come forth a courage Diviner than the Hebrew, more human than the Greek, more pledged to a continual battle with disorder than the Roman.

F. D. Maurice, Sermons, vol. vi., p. 145.





Verses 22-26
Deuteronomy 7:22-26
I. There can be no doubt that these passages represent the Jewish nation as bound to a perpetual conflict with idolatry. The resistance was primarily an internal one. The members of the nation were never to bow down to natural or human symbols. But they were not merely to be tenacious of the true worship and watchful against the false; they were to go forth against the idolatrous people of Canaan, to break in pieces their gods, to destroy their altars and high places. And not only the idol or the idol temple was to be destroyed; the inhabitants of the idolatrous country, their wives, their children, their sheep, and their oxen, were to be put to death.

In explaining these facts, we must remember that the Jews were the one nation that might not go out to win prizes for themselves; they were simply the instruments of the righteous Lord against those who were polluting His earth and rendering it unfit for habitation.

II. We have surely not learned from the Sermon on the Mount that there is not a righteous Being, One whose will is to all good, One to whom injustice and wrong are opposed. Neither did our Lord say that men were not to be the instruments in doing God's work, in carrying out His purposes. The Gospel must be quite as assertive and intrusive as Judaism. Idolatry was more directly assaulted in its high places, received more deadly wounds, in the three centuries during which the Gospel of the Son of God was opposed by all the swords of the Roman empire, and when it had no earthly sword of its own, than by all the battles of the Israelites. The punishment of the idolater is not now the most effectual means of extinguishing idolatry. Our Lord shows us that the proclamation of Himself is a more perfect one.

III. These distinctions are deep and radical; they must affect all the relations between the magistrate and the herald of the Gospel, between the nation and the Church.

If we have learned to believe that the spirit of love is a consuming fire, which must destroy the idols and high places that we ourselves have set up and then all those which are withdrawing men anywhere from the living and true God, we shall find that the command to drive out the debased people of Canaan is an utterance of the same gracious will which bade the disciples go into all lands and preach the Gospel to every creature.

F. D. Maurice, The Patriarchs and Lawgivers of the Old Testament, p. 256.



Reference: Deuteronomy 7:22-26.—Parker, vol. iv., p. 152.

08 Chapter 8 

Verse 2
Deuteronomy 8:2
I. The remembrance of the way. There will be (1) the remembrance of favour, and by consequence of joy. (2) There will be the remembrance of sin, and by consequence of sin the remembrance of sorrow.

II. Notice the purposes of Divine providence in the journey. (1) The first purpose is to induce humility. (2) The second purpose is to prove us. (3) The third purpose is to know what is in our heart.

III. If you have thus travelled in the way, there will be many uses of the memory. You will know more of God at the conclusion of your journey than you did at the commencement. You will behold both the goodness and the severity of God: the severity which punishes sin wherever it is to be found; the goodness which itself provides a Substitute and finds a Saviour.

W. Morley Punshon, Three Popular Discourses, No. 1.

The intention of "the way in the wilderness" is twofold: humiliation and probation.

I. All things are humbling. A much shorter period than forty years will be enough to make every one feel the deep humiliation of life, (1) It is a very humbling thing to receive kindness. (2) There are very humbling sorrows: sickness and bereavement; nothing can be more humiliating than these. (3) Sin is the great abaser. Failure is marked upon a thousand things. No thought is more humbling to the Christian man than the remembrance of his sins.

II. With humiliation is probation. "To humble thee, and to prove thee." It was God's plan when He made this world to make it a probationary world. Probation is God's putting a man to the test to see whether He loves Him, and how much he loves Him. That which is a temptation on the part of Satan for the malevolence with which he uses it is a probation on God's part for the love wherewith He permits it. God always proves His child, and the more He gives him, the more He proves him. Whenever He bestows a grace, He puts that grace to the test.

J. Vaughan, Sermons, 14th series, p. 156.



(1) Emphasise the word all, for on that word the emphasis of the sentence truly lies. (2) Consider that it is a way. The character of the path is to be estimated, not by present difficulty or danger, but by the importance of the end. (3) Consider the infinite variety of the way. (4) Consider the beauty of the way. (5) Consider the bread of the wilderness. The miracle of the manna is repeated every day before our eyes. (6) Remember the perils of the wilderness. (7) Remember the sins of the wilderness. (8) Remember the chastisements of the wilderness. (9) Remember the Elims of the way. (10) Consider the end of the way.

J. Baldwin Brown, Contemporary Pulpit, vol. vi., p. 371.



There are two main considerations suggested by this passage.

I. What we should be chiefly occupied with as we look back. (1) Let memory work under the distinct recognition of Divine guidance in every part of the past. (2) We are to judge of the things that we remember by their tendency to make character, to make us humble, to reveal us to ourselves, and to knit us in glad obedience to our Father God.

II. Turn now to the other consideration which may help to make remembrance a good, viz., the issues to which our retrospect must tend if it is to be anything more than sentimental recollection. (1) Let us remember and be thankful. (2) Let us remember and let the memory lead to contrition. (3) Let us remember in order that from the retrospect we may get practical wisdom. (4) Let us remember that we may hope.

A. Maclaren, A Year's Ministry, 1st series, p. 151.



References: Deuteronomy 8:2.—Congregationalist, vol. vii., p. 530; T. Binney, Weighhouse Chapel Sermons, 1st series, p. 13; T. Kelly, Pulpit Trees, p. 309.



Verses 2-4
Deuteronomy 8:2-4
I. The text shows us what God did with Israel. (1) He sent them back to wander in the desert through forty years, sent them back from entering the land which He eventually intended to give them. We see only brief time before us as our day in which to work. God does not hasten, for eternity is before Him as His working day. (2) God exposed His people to much difficulty and hardship, but He did not suffer them to sink under their troubles. They were long kept from Canaan, but God did not forsake His people.

II. What did God mean by dealing thus with Israel? (1) He treated them in this way to humble them. (2) He dealt with them thus to show them what material they were made of. (3) He wished to show them further what He could do. (4) His end in His dealings with Israel was instruction and correction, and all the spiritual advantages to be derived from it.

III. Notice what God requires in respect of that instruction and correction. "Thou shalt remember." What a mighty effect memory has upon life! Through the power of memory man finds in the past and present one continuous life. Remember the way the Lord hath led thee. Every man has a way to himself, and every man of God sees God choosing that way, and leading him in that way.

S. Martin, The Westminster Chapel Pulpit, 4th series, No. ix.



Verses 2-5
Deuteronomy 8:2-5
This is the lesson of our lives. This is God's training, not only for the Jews, but for us. We read these verses to teach us that God's ways with man do not change; that His fatherly hand is over us, as well as over the people of Israel; that their blessings are our blessings, their dangers are our dangers; that, as St. Paul says, all these things are written for our example.

I. "He humbled thee, and suffered thee to hunger." How true to life that is; how often there comes to a man, at his setting out in life, a time which humbles him, when his fine plans fail him, and he has to go through a time of want and struggle. His very want, and struggles, and anxiety may be God's help to him. If he be earnest and honest, patient and God-fearing, he prospers; God brings him through. God holds him up, strengthens and refreshes him, and so the man learns that man doth not live by bread alone, but by every word that proceedeth out of the mouth of God.

II. There is another danger which awaits us, as it awaited those old Jews: the danger of prosperity in old age. It is easy for a man who has fought the battle with the world, and conquered more or less, to say in his heart, as Moses feared that those old Jews would say, "My might and the power of my wit hath gotten me this wealth," and to forget the Lord his God, who guided him and trained him through all the struggles and storms of early life, and so to become vainly confident, worldly and hard-hearted, undevoted and ungodly, even though he may keep himself respectable enough, and fall into no open sin.

III. Old age itself is a most wholesome and blessed medicine for the soul of man. Anything is good which humbles us, makes us feel our own ignorance, weakness, nothingness, and cast ourselves on that God in whom we live, and move, and have our being, and on the mercy of that Saviour who died for us on the Cross, and on that Spirit of God from whose holy inspiration alone all good desires and good actions come.

C. Kingsley, Discipline, and Other Sermons, p. 40.





Verse 3
Deuteronomy 8:3
If this text be true, what a strange comment on it is the world at the present hour! Turn to whatever class of our countrymen you like, and in every accent of their voices you will hear uttered their practical belief that they can live by bread alone. It is for bread—that is, for material things—that men toil, and strive, and exhaust their finest energies. Now, if ever, it is needful to thunder in the ears of our countrymen, "Man shall not live by bread alone." And as statesmen, and philosophers, and priests behold these things, each comes forward with his Gospel for mankind.

I. We have the "Gospel of education:" Let us take care that each child learns the elementary principles of knowledge, and we must hope that the coming generation shall have a higher form of national and social life. Education is good, but if men look to it as a panacea for the evils around them, they will assuredly one day find out their terrible mistake. Man doth not live by the fruits of the tree of knowledge alone.

II. We have then the message of the philosophers: Let us eat of the tree of science and live for ever. But science is not the bread for sorrowing, sinning humanity. This is not the tree whose leaves are for the healing of the nations.

III. The only power that can win souls from their selfishness and sin is the preaching of a personal, crucified Christ; the Incarnate Word of God is still and ever the bread by which nations and men must live. It was not a new science, it was not an improved philosophy, it was not the idyllic life of a Galilean peasant, that men preached in the early days, in the purple dawn, of Christianity, and by the preaching of it shook the empire and revolutionised the world. And it is not by a vague, "accommodating theology," with no doctrinal articulation—which, polype-like, floats on the tides of human thought, rising as they rise, falling as they fall,—that men and nations can be saved now. It is as of old—by the preaching of the Word, Jesus Christ and Him crucified. "I am the Bread of life," said Christ.

I. Teignmouth Shore, The Life of the World to Come, p. 39.



References: Deuteronomy 8:3.—A. Macleod, The Gentle Heart, p. 211; Spurgeon, Sermons, vol. vii., No. 418. Deuteronomy 8:3-6.—Ibid., vol. xvi., No. 939; Parker, Christian Chronicle, June 4th, 1885.



Verses 11-18
Deuteronomy 8:11-18
In the text we have Moses' answer to the first great question in politics: What makes a nation prosperous?

To that wise men have always answered, as Moses answered, "Good government is government according to the laws of God." That alone makes a nation prosperous. But the multitude, who are not wise men, give a different answer. They say, "What makes a nation prosperous is its wealth."

I. Moses does not deny that wealth is a good thing. He takes for granted that the Jews will grow very rich, but he warns them that their riches, like all other earthly things, may be a curse or a blessing to them. When riches multiplied, they might forget God, and say, "My power and the might of my hand hath gotten me this wealth."

II. God gives power to get wealth in two ways: (1) He gives the raw material; (2) He gives the wit to use it. Moses bade the people remember that they owed all to God. What they had, they had of God's free gift What they were, they were of God's free grace. Therefore they were not to boast of themselves, their numbers, their wealth, their armies, their fair and fertile land. They were to make their boast of God, of God's goodness.

III. If we as a nation go on trusting in ourselves rather than God; if we keep within us the hard, self-sufficient spirit, and boast to ourselves, "My power and the strength of my hands have got me this and that," and, in fact, live under the notion, which too many have, that we could do very well without God's help if God would let us alone—then we are heaping up ruin and shame for ourselves, and for our children after us. In this sense God is indeed a jealous God, who will not give His honour to another, but will punish those who trust in anything except Himself.

C. Kingsley, Gospel of the Pentateuch, p. 197.



References: Deuteronomy 8:15.—J. M. Neale, Sermons in Sackville College, vol. ii., p. 336. Deuteronomy 8:16.—Parker, vol. iv., p. 168. Deuteronomy 8:18.—Ibid., p. 188; Hidden Springs, p. 254. Deuteronomy 8:19.—W. J. Butler, Sermons for Working Men, p. 353. Deut 8—Parker, vol. iv., p. 160.

09 Chapter 9 

Verse 1
Deuteronomy 9:1
I. Although God be not far from every one of us, yet many of us have no consciousness of His presence; for a large portion of our lives we do not think of Him, and when we do it is rather an uncertain feeling after Him amidst thick darkness than the seeing Him in the clear light revealed in and by His Son Jesus Christ. And these two states, the seeing God constantly in Christ and the not so seeing Him, are the great and eternal differences which will divide all of us from one another, the differences which will make and do make our lives holy or unholy, which will make our deaths blessed or cursed.

II. It is quite true that many who live without thinking of God do yet intend to keep, and do keep actually, many of God's laws. It is precisely because there can be, and is up to a certain point, good without God, because men feel that even without a lively sense of God Himself they can love His moral works, as they can love His natural works, that therefore they are blind themselves, and we too often are blind for them, to their infinite danger; they speak peace to themselves, and we echo the word till the true peace is hidden from them for ever.

III. What strength amidst weakness, what decision amidst endless wavering, what joy in life, what hope in death, are to be found in this consciousness of God in Christ! It is the life of Christ's people, the life of the children of God.

T. Arnold, Christian Life: Sermons, vol. v., p. 305.



References: Deuteronomy 9:1.—Parker, vol. v., p. 7. Deuteronomy 9:4, Deuteronomy 9:5.—Clergyman's Magazine, vol. viii., p. 222.



Verse 6
Deuteronomy 9:6
I. The address of Moses is very different from the addresses of most captains of armies under similar circumstances. (1) He makes no attempt to underrate the power of the enemies with whom the Israelites had to contend. He begins his address by telling the people that they are that day to pass over Jordan, to go in and possess nations greater and mightier than themselves. The reason for his giving such information was that the design of God was not merely to conquer the Canaanites, but to educate Israel, to teach them that by God's power weakness may be made strength and the mighty vanquished by the feeble. (2) Moses assures the people in plain language that no righteousness of theirs had gained them the land. They might be ready enough to admit that it was not their own courage or their own bodily strength, but they might still be disposed to think that they had deserved God's favour, that if they had not been deserving of the victory, God would not have given it to them. Self-flattery is easy, and therefore Moses very wisely and decidedly protested once for all against such a view of God's doings.

II. The principle of spiritual life with ourselves is precisely that which Moses laid down as the principle of national life for the Israelites. God gives us the land of promise for no righteousness of our own. Everything depends on God's mercy, God's will, God's purpose; the certainty of victory depends, not upon any feelings, or experiences, or conflicts of ours, but upon the ever-present help of the almighty God.

Bishop Harvey Goodwin, Parish Sermons, 5th series, p. 78.



References: Deuteronomy 9:18, Deuteronomy 9:19.—J. D. Coleridge, Sermons for Sundays: Festivals and Fasts, edited by A. Watson, 1st Series, p. 40; Parker, vol. v., p. 8.



Verses 26-29
Deuteronomy 9:26-29
This prayer brings out in its greatest strength a contrast which goes through the Book of Deuteronomy, and through the whole Bible. The Israelites are the people of God, His inheritance redeemed by His mighty hand. They are stubborn, stiff-necked, wicked. We become so familiar with passages which contain both these descriptions of them, that we attach little meaning to either.

In seeking for a resolution of this difficulty we notice:

I. That the Scriptures do not set forth the history of a man seeking for God, but of God seeking for men. To separate Moses the righteous man from Moses the deliverer of the Israelites is impossible. He could not have been righteous if he had not fulfilled that task; he could not have been righteous if he had not testified in all his acts and words that God, not he, was the Deliverer. If we once see upon what ground the holiness of Moses stood, we must admit that the nation of which he was a member was holy in precisely the same sense and for precisely the same reason as he was; nay, that it had a title prior to his, a title from which his own was derived. It was a holy nation because God had called it out, had chosen it to be His; He had put His name upon it.

II. See then how reasonable was the prayer of the text. Because Moses regarded the Israelites as a holy and chosen people, redeemed by God's own hand, because he believed that this description belonged to the whole covenant people at all time, therefore he felt with intense anguish their stubbornness, their wickedness, and their sin. It was the forgetfulness of their holy state which he confessed with such shame and sorrow before God; it was because they had gone out of the right way, each man preferring a selfish way of his own, that they needed his intercession and God's renewing and restoring mercy.

F. D. Maurice, Sermons, vol. ii., p. 53.



References: Deuteronomy 9:29.—Bishop Lightfoot, Contemporary Pulpit, vol. ii., p. 63. Deut 9—Parker, vol. iv., p. 195. Deuteronomy 10:14-16.—Spurgeon, Sermons, vol. vi., No. 303. Deuteronomy 10:16.—Plain Sermons by Contributors to "Tracts for the Times" vol. v., p. 9 (see also Keble, Sermons for the Christian Year: Christmas and Epiphany, p. 193); Clergyman's Magazine, vol. viii., p. 12; Parker, vol. v., p. 8. Deut 10, Deut 11—Parker, vol. iv., p. 204. Deuteronomy 11:10-12.—Spurgeon, Sermons, vol. ii., p. 58.

10 Chapter 10 

11 Chapter 11 

Verse 11-12
Deuteronomy 11:11-12
I. The Jew was to understand from his first entry into the land of Canaan that his prosperity depended utterly on God. The laws of weather, by which the rain comes up off the sea, were unknown to him. They are all but unknown to us now. But they were known to God. Not a drop could fall without His providence and will; therefore they were utterly in His power.

The warning of this text came true. More than once we read of drought, long, severe, and ruinous. In one famous case, there was no rain for three years, and Ahab had to go out to search through the land for a scrap of pasture. These droughts came at times when the Jews had fallen into idolatry and profligacy.

II. It is the intense faith in the living God which can come only by the inspiration of the Spirit of God which proves the Old Testament to be truly inspired. In later times the Jews had these words of Moses written on their foreheads, but not on their hearts. They had lost all faith in God; He had spoken to their fathers, but they could not believe that He was speaking to them, not even when He spoke by His only-begotten Son, the brightness of His glory and the express image of His person. Wrapped up in their narrow, shallow book-divinity, they said, "This people who knoweth not the law is accursed." Nothing new could be true. It must be put down, persecuted down, lest the Romans should come and take away their place and nation. But they did not succeed. The Romans came after all and took away their place and nation, and so they failed, as all will fail, who will not believe in God. The truth which they think they have stifled will rise again, for Christ, who is the Truth, will raise it again, and it shall conquer, and leaven the hearts of men till all be leavened.

C. Kingsley, Gospel of the Pentateuch, p. 210.



References: Deuteronomy 11:12.—Spurgeon, Sermons, vol. xiii., p. 728. Deuteronomy 11:18.—H. Melvill, Penny Pulpit, No. 2580. Deuteronomy 11:18-21.—H. W. Beecher, Christian World Pulpit, vol. xviii., p. 152.



Verse 19
Deuteronomy 11:19
I. This is the simplest notion of education; for undoubtedly he is perfectly educated who is taught all the will of God concerning him, and enabled through life to execute it. And he is not well educated who does not know the will of God, or, knowing it, has received no help in his education towards being inclined and enabled to do it.

II. The special thing meant to be taught to the Israelites was a knowledge of God's statutes and ordinances, not the Ten Commandments only, nor all the early history of their forefathers contained in the Book of Genesis, but God's law given to them His people, His will respecting them morally and politically, His will with regard to all the relations of private and public life; all this was laid down in their law; all this was carefully to be taught them in their youth, that so, in whatsoever line of life they might be thrown, or whatever questions might be agitated, they might know what was God's will, and therefore might know and do their own duty.

III. For the Israelites the Bible contained both the rule and its application; for us it contains only the rule. In order, therefore, to instruct our children fully in God's will and enable them to execute it, we must bring in some other knowledge and other studies, not to be found in the Bible, in order to make up for that part of the Bible which gave this instruction to the Israelites, but which gives it us no longer.

And hence it is clear that neither is the Bible alone sufficient to give a complete religious education, nor is it possible to teach history and moral and political philosophy with no reference to the Bible without giving an education that should be anti-religious. For in the one case the rule is given without the application; in the other the application is derived from a wrong rule.

T. Arnold, Sermons, vol. iii., p. 131





Verse 21
Deuteronomy 11:21
The text shows us a Divine method in providence; a law for individual and national life, and for the larger life of the race; a law borne witness to by the history of the people whose history is a light for all time, and by which we have gleams through experience of bitter times, foretastes and earnests of the inheritance of light, periods filled with special mercy and truth, times of quickening and spiritual growth, days of heaven upon earth.

I. The first days of the Christian revelation were, in the highest and most absolute sense, days of heaven upon earth. And these days still return to us. Times of revival are simply repetitions on a smaller scale of the first days of the Church.

The old doctrines, the old familiar facts of the Gospel, are transfigured as Christ was. They rise, as He rose, from the dead, and again we behold the miracle of a nation being born in a day.

II. The times when the soul is open to the revelations and offers of Divine life are days of heaven upon earth. The dawns and sunsets of these days are in the soul itself. "Be not disobedient to the heavenly vision." While the light of it is shining walk in the light. It is the light which is the life both of God and man.

III. The coming of Christ into a life is the beginning of days of heaven for that life. That would be a day of heaven to Zaccheus when Christ said to him, "To-day I must abide at thy house." Suddenly, by Christ's visit, life changes for him, and the poor lorn, lost, hated Zaccheus has a song in his heart, and a heart resolute to be on God's side and do God's will.

IV. Times of service under Christ are days of heaven upon earth. The time spent in Christian service seems to expand, to become more capacious for enterprise, more filled with opportunity, until we come, in our experience of it, to have vivid conceptions of the state concerning which it is written, "There is no night there," and real gleams of days of heaven upon earth.

V. The beautiful days of earth are types and sometimes actual realisations of such days of heaven.

VI. Christ is the Light which makes days of heaven possible. And such days fail of their purpose if they fail to increase our joy in Him.

A. MACLEOD, Days of Heaven upon Earth, p. 1.



References: Deuteronomy 11:21.—G. Brooks, Outlines of Sermons, p. 326. Deuteronomy 11:26-32.—Parker, vol. iv., p. 212.

12 Chapter 12 

Verse 8-9
Deuteronomy 12:8-9
Moses warns the Israelites here in the text that it would be a great mistake if they supposed themselves more at their ease and liberty when they were in Canaan than when they were in the wilderness. He mentions it as one of the advantages of Canaan that they would there be able to live by a stricter and more exact rule than they could possibly do in the desert. In the same way, our Saviour, inviting us to the blessings of the Gospel, describes them as a yoke and a burden, easy, indeed, and light, yet still a yoke and a burden.

I. We see, then, that both the law and the Gospel consider it a great blessing to be kept under strict rules. This way of thinking is by no means the way of the world. People in general like nothing so much as having their own choice in all things. We see this: (1) in the eagerness of children to get out of the state of childhood; (2) in our unwillingness to take advice, even from the wisest; (3) in our unwillingness to let God choose for us, and our impatience under the burdens He lays upon us.

II. To have this thought of being overruled and guided at every step firmly fixed within us will prove the greatest of all blessings both as to our rest in this world and our inheritance in that which is to come. It helps us greatly in the performance of our duty, because, in truth, it leaves us nothing else to do. It prepares and trains us for everlasting happiness in heaven. For the very secret of our enjoyment there will be that God's will shall be ours. It shows the high and noble uses to which we may turn all our worst disappointments. They are so many lessons in God's school, each intended to make us more perfect in that Divine art of having the same will that He has.

Plain Sermons by Contributors to "Tracts for the Times" vol. ii., p. 104 (see also Keble, Sermons for the Christian Year: Ascension Day to Trinity Sunday, p. 53).



References: Deuteronomy 12:9.—Parker, vol. v., p. 9. Deuteronomy 12:10.—Ibid., p. 10. Deut 12.—Ibid., p. 220.

13 Chapter 13 

Verses 1-3
Deuteronomy 13:1-3
I. If the text teaches us how the true Jewish prophet would speak to his people, and in what spirit they would hear him, it teaches us who read him how we are to receive his words. The real significance of prophecies is felt when they are viewed in connection with the course of the Divine government. The interpreter is not to be heard unless he speaks to us first of a present God, of One who is in covenant with us, as He was with our fathers, who is calling on us every hour to turn from our idols to Him. If this is not the substance of his teaching, if all his predictions do not flow out of it, he is not speaking in the spirit of Scripture; for us, at all events, he is speaking falsely.

II. What I have said of prophecy applies also to miracles. The text does not separate them, nor can we. We turn to the signs and wonders in the New Testament, as in the Old, to prove that God was speaking them. Do we not rather need the assurance that God is speaking to explain the signs and wonders? If we try to ascend from the sign to God, do we really ever find Him? How meanly we think of the Gospel when we suppose that it cannot be presented at once to the hearts and consciences of sinful men, but must be ushered in with a long array of proofs which the great majority of people find it much harder to receive than that which is proved, nay, which I suspect they never do receive till they have first embraced that.

F. D. Maurice, The Patriarchs and Lawgivers of the Old Testament, p. 274.



Reference: Deut 13—Parker, vol. iv., p. 229.

14 Chapter 14 

Verse 21
Deuteronomy 14:21
I. The simplest meaning of this inspired charge is the true one: Thou shalt not blunt thy natural feelings or those of others by disregarding the inward dictates of a Divine humanity. Human nature shrinks from the idea of using that which ought to be the food of a new-born animal to prepare that animal to be man's food, of applying the mother's milk to a purpose so opposite to that for which God destined it. Harden not thy heart against this instinct of tenderness and pity on the plea that it matters not to the slain animal in what way it is dressed, or that the living parent, void of reason, has no consciousness of the inhumanity; for thine own sake refrain from that which is hard-hearted and unfeeling, from that which, though it inflicts not pain, springs out of selfishness and indicates a spirit unworthy of man and forgetful of God.

II. The text seems to teach us most of all the wickedness of using for selfish or wrong purposes the sacred feelings of another; of availing ourselves of the knowledge of another's affections to make him miserable or to make him sinful; of trifling, in this sense, with the most delicate workings of the human mechanism, and turning to evil account that insight into character with which God has endowed us all, in different degrees, for purposes most opposite, purposes wholly beneficent, pure, and good.

III. Hardness of heart has two aspects: towards man and towards God. Towards God it is brought about by acts of neglect, leading to habits of neglect. Towards man it is produced in us in a similar way: by repeated acts of disregard, leading to a habit of disregard, by blinding ourselves to others' feelings and saying and doing things that wound them, till at last we become unconscious of their very existence, and think nothing real which is not, in some manner, our own. Watch and pray against hardness of heart. "Bear ye one another's burdens, and so fulfil the law of Christ."

C. J. Vaughan, Memorials of Harrow Sundays, p. 138.



Reference: Deuteronomy 15:1-11.—Parker, vol. iv., p. 238.

15 Chapter 15 

Verse 7-8
Deuteronomy 15:7-8, Deuteronomy 15:11
I. "God has made of one blood all nations of men, for to dwell upon the face of the whole earth." This is the announcement of a grand fact, which has never yet been successfully disproved. This relates man to man everywhere, makes all the world a neighbourhood, and founds upon universal affinity a universal claim. This general law, however, must be divided into minor modifications, or it will be practically useless. Hence all private affections are recognised and hallowed, and are indeed the sources from which all public virtues spring. We are bound to love our neighbour as ourselves, and if in a contracted Hebrew spirit you are inclined to press the inquiry, "And who is my neighbour?" there comes a full pressure of utterance to authenticate and enforce the answer, Man.
II. The last clause of the text is as true to-day as in the time of its original utterance. The poor shall never cease out of the land; in every age and in every clime there are distinctions of society in the world. Society could not cohere as a union of equals; there must be graduation and dependence. In the text benevolence to the poor is positively enjoined, and enjoined because of their abiding existence as a class of the community. Once recognise the relationship, and the claim will inevitably follow; the sense of service rendered and obligation created thereby will make that claim more sacred; and Religion, attaching her holiest sanction, lifts the recognition of the claim into a duty which may not be violated without sin.

III. "Inasmuch as ye did it unto one of the least of these, ye did it unto Me." This is our Divinely furnished argument. "She hath done what she could." This is to be the measure of our giving.

W. Morley Punshon, Sermons, 2nd series, p. 25.



References: Deuteronomy 15:9.—J. Van Oosterzee, Year of Salvation, vol. ii., p. 512. Deuteronomy 15:11.—W. D. Morrice, Sermons for Sundays: Festivals and Fasts, 3rd series, p. 32. Deuteronomy 15:12-18.—Parker, vol. iv., p. 247. Deuteronomy 15:15.—Spurgeon, Sermons, vol. xxiv., No. 1406.

16 Chapter 16 

Verse 1
Deuteronomy 16:1
(with Nehemiah 9:9-11)
The sacred Scriptures record two chief outbursts of miraculous power: one at the foundation of the Hebrew commonwealth at the exodus from Egypt and one at the time of Christ's appearing and the foundation of Christianity. It is a matter of infinite importance to every man to ascertain whether these great miracles of the Exodus and of Christ's first advent were really wrought.

I. The facts of the case are these: (1) The Hebrew people and the ancient Hebrew books now exist, and they throw light on one another. (2) Wherever the Jewish people exist they celebrate in the spring the festival of the Passover, which they universally regard as a historical memorial of the deliverance of their forefathers from Egypt, about fourteen hundred years before Christ, by the supernatural intervention of God the Almighty.

II. In the same manner, the feast of Pentecost, or the festival of the wheat-harvest, fifty days after the Passover, came to be regarded as a memorial of the giving of the law on Mount Sinai on the fiftieth day after the Exodus. In like manner, the autumnal festival of Succoth, or Booths, called "the feast of tabernacles," is now celebrated just as universally as the Passover in the spring, as a memorial of the children of Israel dwelling in huts or booths. These festivals and commemorations have been celebrated now for more than three thousand years.

III. The rule is that national celebrations and public monuments maintain the remembrance of real events in past ages. It may be objected that if Athens, with all its wisdom, could celebrate the fictitious history of Minerva, why may we not believe that the Jews were capable of commemorating things that happened only in the imagination of later writers and poets? To this we answer: (1) that even in the festivals of mythology there has been a strange interweaving of historical truth and a constant tendency to give this element prominence in the lapse of time; (2) that the Jews were utterly destitute of the dramatic imagination of the Greeks: to them the origination of a myth like that of the Exodus, if it were a myth, would be an uncongenial exercise, its adoption as history an impossibility.

E. White, Christian World Pulpit, vol. xxv., p. 120.



References: Deuteronomy 16:10.—A. Pott, Sermons for the Festivals and Fasts, p. 375. Deuteronomy 16:13.—C. J. Vaughan, Good Words, 1864, p. 700. Deuteronomy 16:13-17.—J. Bruce, Sermons, p. 155; E. H. Plumptre, Church Sermons by Eminent Clergymen, vol. ii., p. 244 (see also Old Testament Outlines, p. 51).



Verse 16
Deuteronomy 16:16
I. A leading feature, the leading feature, of the Old Testament revelation, is that life and all that crowns it—its crown of blessings—is the gift of a living, intelligent Being, and comes to us bearing the seal of His love. The Jews were separated to this end, that God's methods and purposes with all men might be laid bare, that for once the Hand might be clearly manifest which is busy about every life. All things happened unto them for our ensamples, and they were written for our admonition, on whom the ends of the world are come.

II. The motive which is pleaded for all the noblest human effort is God's example. God has done thus and thus for you; "Go ye and do likewise" for your fellow-men.

III. The exhortations of Scripture are amply sustained by our own experience of life. There is no joy that fills man's heart which is comparable with that which he shares with God. Man's gladdest experiences, his most self-approved acts and ministries, are those which have absolutely no explanation but in his Godlikeness.

IV. Part of this Godlike duty finds expression in the text. "They shall not appear before the Lord empty." Help God, for His great mercy's sake, to help the world.

V. Another great thought of the Old Testament is the help which it is in man's power to render to God. These old records show us how much there is that God's heart most deeply cares for in which our help is essential. His ends can never be reached without us in the way in which His wisdom has ordered the world.

J. Baldwin Brown, The Sunday Afternoon, p. 71.



References: Deuteronomy 16:17.—Parker, vol. v., p. 10. Deuteronomy 16:18.—Clergyman's Magazine, vol. iv., p. 208. Deut 16—Parker, vol. iv., p. 255.

17 Chapter 17 

Verse 16
Deuteronomy 17:16
It is not now necessary to trace the historical connection of this fragment of a verse. It forms an appropriate motto and admonition for the close of the year.

I. The close of a year is a most significant time for the taking of spiritual stock. It is well to have a clearing out, even if one is afraid he may be suffocated with the lifted dust Many a Christian man is hindered in growth by reason of his proud trying to retain an old experience, of which he can make nothing valuable, but which he thinks he is bound to defend for consistency's sake.

II. This, again, is a good time for us to give over lackadaisical complainings about short chances in the past. You will not have to take the same chances again. "Ye shall henceforth return no more by that way" of youth. But does anybody really want to do that? Victor Hugo confessed to a friend that the most disagreeable advance in age to him had been from thirty-nine to forty. "But," said his companion, "I should think it a great deal brighter to be forty than fifty." "Not at all," replied Hugo; "forty years is the old age of youth, while fifty is the youth of old age."

III. It is well to keep a clear look-out for what is still ahead. The glory of every true life is in the time to come. God has not yet exhausted Himself in apocalypses of splendid radiance to His waiting people. There is that in the distance "which eye hath not seen nor ear heard." And wise men may well think of readiness to make the great journey and meet the revelations.

IV. We ought to learn to estimate results and forget processes. It is not necessary to talk continually about faded flowers, and departed joys, and thwarted hopes. It is wiser to let the dead past bury its dead.

V. The close of the year is the time in which to inquire after unfinished work. We should bring our unfulfilled resolutions to God, and ask Him to grant us time to complete them.

C. S. Robinson, Sermons on Neglected Texts, p. 215.



References: Deuteronomy 17:16.—H. Batchelor, The Incarnation of God, p. 173; W. M. Taylor, Contrary Winds, p. 93; Preacher's Monthly, vol. iv., p. 374. Deut 17—Parker, vol. iv., p. 264. Deuteronomy 18:9-19.—E. White, Congregationalist, vol. i., p. 161. Deuteronomy 18:13.—J. Van Oosterzee, Year of Salvation, vol. ii., p. 403.
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Verse 15
Deuteronomy 18:15
The history of Moses is valuable to Christians, not only as giving us a pattern of fidelity towards God, of great firmness, and great meekness, but also as affording us a type or figure of our Saviour Christ. Let us consider in what respects Moses resembled Christ.

I. If we survey the general history of the Israelites, we shall find that it is a picture of man's history as the Gospel displays it to us, and that in it Moses takes the place of Christ. We are born in a spiritual Egypt, a land of strangers. Satan is a tyrant over us, and it seems useless to rebel. Christ is a second Moses, and greater than he, inasmuch as Christ leads from hell to heaven, as Moses led the Israelites from Egypt to Canaan.

II. Christ reveals to us the will of God, as Moses did to the Israelites. He is our Prophet as well as our Redeemer. Favoured as he was, Moses saw not the true presence of God. Flesh and blood cannot see it. But Christ really saw, and ever saw, the face of God, for He was no creature of God, but the only-begotten Son, who is in the bosom of the Father. Christ has brought from His Father for all of us the full and perfect way of life.

III. Moses was the great intercessor when the Israelites sinned. In this he shadows out the true Mediator between God and man, who is ever at the right hand of God making intercession for us. Moses was excluded from the Promised Land, dying in sight, not in enjoyment, of Canaan, while the people went in under Joshua. This was a figure of Him that was to come. Our Saviour Christ died that we might live; He consented to lose the light of God's countenance that we might gain it. Moses suffered for his own sin; Christ was the spotless Lamb of God. His death is meritorious; it has really gained our pardon.

J. H. Newman, Parochial and Plain Sermons, vol. vii., p. 118.



References: Deuteronomy 18:15.—Clergyman's Magazine, vol. ix., p. 27; E. H. Gifford, Twelve Lectures, p. 151. Deuteronomy 18:15-19.—Spurgeon, Sermons, vol. xxv., No. 1487; J. G. Murphy, The Book of Daniel, p. 20. Deuteronomy 18:15-22.—Parker, vol. iv., p. 273. Deuteronomy 18:18.—J. Hamilton, Works, vol. v., p. 99.
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Verse 5-6
Deuteronomy 19:5-6
I. There are many besides the murderer of Uriah who have need to cry with him, "Deliver me from blood-guiltiness, O God." (1) This charge may have a fearful applicability to Christian ministers. If ministers neglect to warn the wicked, if they keep back from the people any part of the counsel of God, blood lieth at their door; the angel of vengeance is abroad in pursuit of them. (2) Consider that subtle, undefinable thing called influence. Can you conscientiously say that you have always exerted your influence for good, never for evil? If in one instance you have used it for evil, blood lieth at your door. You have shed the blood of souls, and the life of your own soul is justly forfeit.

II. The spiritual refuge of the sinner is Jesus Christ, and the road by which we flee to Christ is the road of faith. (1) The sinner must fly to Christ as if for his life, as a man flies from a falling house or a beleaguered town. (2) As impediments were removed out of the man-slayer's way, and the road was made as easy and obvious to him as possible, so it is a very plain, simple thing to believe in Christ, and thus to flee to our spiritual cities of refuge. (3) When the merciful Elder, Jesus Christ, comes to the gate of the city of refuge, we can only plead our sinfulness, our infinite desert of condemnation, and God's appointment of Jesus Christ to be a refuge to us. (4) The man-slayer was to abide in the city of his refuge, and so must we abide in ours if we would be safe.

III. There are two points of contrast between the Jewish city of refuge and its New Testament antitype. (1) The city of refuge was permanently available only to such man-slayers as had acted without any evil intent. Not so our city of refuge. Christ is able to save to the uttermost. (2) The man-slayer was to remain in the city until the high-priest died. But our High-priest never dies. "He ever liveth to make intercession for us."

E. M. Goulburn, Sermons Preached in the Parish Church of Holywell, p. 101.



References: Deuteronomy 19:12.—J. B. Mozley, Ruling Ideas in Early Ages, p. 201. Deuteronomy 19:21.—Ibid., p. 180. Deut 19—Parker, vol. iv.. p. 281. Deuteronomy 20:2-4. J. M. Neale, Sermons for the Church Year, p. 167. Deuteronomy 20:8.—W. Ray, Thursday Penny Pulpit, vol. xi., p. 233; Parker, vol. iv., p. 290; J. M. Neale, Sermons for the Church Year, p. 177. Deuteronomy 20:10.—Ibid., p. 298. Deuteronomy 20:16.—M. Dods, Israel's Iron Age, p. 1; J. B. Mozley, Ruling Ideas in Early Ages, p. 83. Deuteronomy 20:19.—Parker, City Temple, vol. iii., p. 18. Deuteronomy 22:1-4.—Parker, vol. iv., p. 305. Deuteronomy 22:6, Deuteronomy 22:7.—Ibid., vol. ii., p. 312; S. Cox, The Bird's Nest, p. 1. Deuteronomy 22:8.—Parker, vol. iv., p. 318; Preacher's Monthly, vol. iii., p. 354.
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Verse 11
Deuteronomy 26:11
It is our duty to give unstinted welcome to every visit of enjoyment with which we may be favoured. We frequently allow streams of refreshment or exhilaration to run past us without dipping into or tasting them; we blunderingly overlook many a cup of soothing and pleasing that is offered to us as we go trudging by. We are slow to discover and seize our golden chances, and hardly know how to make the most of them. At times we are afraid, it would seem, pausing now and then to squeeze a drop or two of severe or melancholy reflection into the goblet, as if there might be sin in having it too rich and sweet. The angel descending to solace us in our Gethsemane with a brief pleasant thrill, with a brief glimpse and gust of pleasure, flashes by under the sombre, wailing olives in vain, is allowed to vanish unharboured and unutilised.

I. Never turn, in your bitterness of spirit, from any ministry of temporal enjoyment that may intervene; never be so wedded to your woes, so shut up and sunk down in them, that you cannot issue forth to accept such ministry. For, remember, we want to be made joyful for our education quite as much as we need to be tried and troubled. To laugh, to luxuriate, to ripple and glow with delight, at times is just as essential for us, as it is at times to weep and suffer.

II. At times some of us may have had the feeling that there is so much misery in the world that it is hardly right to ignore and forget it for a moment in rejoicing. But let us reflect that, since God is our Father and we His children, we are justified in losing sight of trouble for a time when He gives us a joy to taste. Being only a child, however I must feel about His world, and share in His travail concerning it, I need not be afraid at intervals to cast the entire load upon Him and let Him carry it alone. Souls must turn aside at times to bask in what sunshine they can find, and be mellowed, and warmed, and rosied with it, in order to be of service in the darkness and to help to soften and relieve.

S. A. Tipple, Echoes of Spoken Words, p. 239.



References: Deuteronomy 28:1.—F. W. Farrar, Ephphatha, Sermons, p. 289. Deuteronomy 28:6.—J. P. Gledstone, Christian World Pulpit, vol. xviii., p. 168.
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Verse 15
Deuteronomy 28:15
I. The curse which Moses foretold was the natural consequence of the sins of the people. The Bible meaning of a curse is simply the natural consequence of men's own ill actions.

For even in this life the door of mercy may be shut, and we may cry in vain for mercy when it is the time for justice. This is not merely a doctrine; it is a common, patent fact. Men do wrong and escape again and again the just punishment of their deeds; but how often there are cases in which a man does not escape, when he is filled with the fruit of his own devices, and left to the misery which he has earned.

II. Terrible and heart-searching for the wrong-doer is the message, God does not curse thee; thou hast cursed thyself. God will not go out of His way to punish thee; thou hast gone out of His way, and thereby thou art punishing thyself. God does not break His laws to punish sins. The laws themselves punish; every fresh wrong deed, and wrong thought, and wrong desire of thine sets thee more and more out of tune with those immutable and eternal laws of the moral universe which have their root in the absolute and necessary character of God Himself. The wheels move on, but the workman who should have worked with them is entangled among them. He is out of his place, and slowly, but irresistibly, they are grinding him to powder.

III. Let us believe that God's judgments, though they will culminate, no doubt, hereafter in one great day and "one far-off Divine event," are yet about our path and about our bed now, here, in this life. Let us believe that if we are to prepare to meet our God, we must do it now, for in Him we live, and move, and have our being, and can never go from His presence, never flee from His spirit.

C. Kingsley, Town and Country Sermons, p. 262.



References: Deuteronomy 28:47, Deuteronomy 28:48.—J. Keble, Sermons for the Christian Year: Lent to Passiontide, p. 150. Deuteronomy 28:67.—T. Arnold, Sermons, vol. vi., p. 32. Deuteronomy 29:4.—Spurgeon, Sermons, vol. xxviii., No. 1638.
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Verse 10
Deuteronomy 29:10
Intense in their significance, fresh in their solemnity, as when Moses uttered them to the listening multitudes on the farther shores of Jordan, the echo of these warning words rolls to us across the centuries. They express the formative principle, the regulating conception, the inspiring influence, of every greatly Christian life. The very differentia of such a life—that is, its distinguishing feature—is this, that it is spent always and consciously in the presence of God.

From the fact that we stand before God we gather: (1) A lesson of warning. Surely there is a warning—for the forgetful a startling, for the guilty a terrible, even for the good man a very solemn warning—in the thought that not only our life in its every incident, but even our heart in its utmost secrets, lies naked and open before Him with whom we have to do. (2) The thought that we stand before God involves not only a sense of warning, but a sense of elevation, of ennoblement. It is a sweet and a lofty doctrine, the highest source of all the dignity and grandeur of life. (3) A third consequence of life spent consciously in God's presence is a firm, unflinching, unwavering sense of duty. A life regardful of duty is crowned with an object, directed by a purpose, inspired by an enthusiasm, till the very humblest routine carried out conscientiously for the sake of God is elevated into moral grandeur, and the very obscurest office becomes an imperial stage on which all the virtues play. (4) The fourth consequence is a sense of holiness. God requires not only duty, but holiness. He searcheth the spirits; He discerneth the very reins and heart. (5) This thought encourages us with a certainty of help and strength. The God before whom we stand is not only our Judge and our Creator, but also our Father and our Friend. He is revealed to us in Christ, our elder Brother in the great family of God.

F. W. Farrar, In the Days of thy Youth, p. 1.



Reference: Deuteronomy 29:18.—Spurgeon, Sermons, vol. xii., No. 723.



Verse 19
Deuteronomy 29:19
Certain temptations assail us as powerfully through the imagination as if they assumed the most distinctly palpable and tangible form. Eve was assailed through her imagination when the devil said to her, "Ye shall be as gods;" and Jesus Christ was assailed through His imagination when the "kingdoms of the world and the glory of them" were offered to Him.

I. If temptation were to come to us in all its grossness, and force upon the calm, steady eyes of our reason its vilest aspect and purpose, it would have small chance with us. But it comes through an imagination which throws its hideousness into perspective and creates a halo around its immediate advantages. So we dupe our own hearts, and light our way with the lamp of fancy into the darkness where no lamp can burn.

II. It is imagination, too, that supplies a ready answer to the reproaches of conscience. Good is to come out of the evil. Imagination pleads that its purpose has in some way miscarried, or the evil would certainly have been less.

III. The sinful exercise of the imagination is not the less, but probably the more, aggravated because of its supposed secrecy.

The subject thus opened reminds us: (1) of the intense and awful spirituality of God and His judgment; (2) of the wonderful provision He has made for the cleansing and inspiration of our innermost thoughts.

Parker, The Ark of God, p. 296.





Verse 29
Deuteronomy 29:29
I. There are certain domains of thought and government accessible to none but God.

II. Impenetrable secrecy is compatible with paternal benevolence.

III. Divine secrecy is no plea for human disobedience. In the words of our text we have: (1) an acknowledgment of a Divine revelation—"the things which are revealed." (2) A definition of the relationship in which God stands to humankind—"all the words of this law." Then God is our Lawgiver. (3) A distinct recognition of man's power to obey the law—"that we may do all the words."

IV. Inquisitiveness into secret things will necessarily produce great unrest.

Parker, Hidden Springs, p. 172 (see also The City Temple, vol. iii., p. 325).



The fact that there are some mysteries which are insoluble is attested: (1) by the long and painful experience of mankind; (2) by the teaching of the materialistic thinkers of the day. The text recognises alike the spirit of uninquiring reverence and of rational freedom.

I. Some men say, "We cannot accept revelation. We accept the excellent moral teachings of the Bible, because they commend themselves to our reason and to the reason of the race; but what we cannot accept are these mysteries which are revealed in the New Testament." In answer to this we reply, A mystery is not a revelation. It is the very opposite of a revelation. We freely admit that there are mysteries confronting us in the Old and New Testaments. Truths are intimated, suggested, pointed at, dimly outlined, like a mountain castle scarce seen through the mists of evening which fill the valley; but, inasmuch as they are not clear, to that extent they cannot be said to be revealed. These things are beyond us. They are Divine mysteries which it is reverent for us to place with the secret things which belong unto the Lord God.

II. There are those who say they cannot receive a revelation on the ground that it is supernatural, that they only know that which comes through the mind of man and is capable of justifying itself to the human reason. Now we affirm that the Bible revelations have come through the mind of man. They were convictions, certainties, in some man's mind, which he declared to his fellows. A truth of inspiration is no truer than a truth of induction or demonstration. Truth is simply truth wherever it may come from or however it may be demonstrated. Revelation is natural and at the same time supernatural. It comes from the mind of man; it comes according to the mind and demonstration of God.

III. The one ever-speaking revelation of the mind of God is the history of man. "If we miss the truth," says Jeremy Taylor, "it is because we will not find it, for certain it is that all the truth which God hath made necessary He hath also made legible and plain; and if we will open our eyes, we shall see the sun, and if we will walk in the light, we shall rejoice in the light."

W. Page Roberts, Liberalism in Religion, pp. 28, 38.



References: Deuteronomy 29:29.—G. Brooks, Outlines of Sermons, p. 193; R. Macellar, Memorials of a Ministry on the Clyde, p. 81; Parker, vol. iv., p. 324. Deuteronomy 30:6.—Sermons for the Christian Seasons, 1st series, vol. iv., p. 73. Deuteronomy 30:11-14.—S. Cox, Expositions, 2nd series, p. 350. Deuteronomy 30:14.—J. E. Vaux, Sermon Notes, 1st series, p. 10.
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Verse 15
Deuteronomy 30:15
Moses said these words first to Israel. But God says them to each of us, to every one who has a conscience, a sense of right and wrong, and sense to see he ought to do right and shun wrong. I have heard a great man call this the granite on which all other spiritual beliefs rest, and so it is. It is taken for granted and built on in all God's revelation, in all Christ's atoning work, in all the Holy Spirit's operation. This is a choice we must each make, not, like the fabled one, for once, but day by day, continually. It is the resultant of all our life.

I. This daily endeavour to be holy, to be like Christ, will be a spring of interest which will never fail, when other interests fail with our failing selves.

II. If we choose well, we must end well. If we grow here fit for a better place, pure, kind, hard-working, unselfish, we cannot be a failure.

III. It is not for ourselves only, either here or hereafter, that God bids us choose good. We have got in our keeping the worldly peace of others.

IV. Love to the Redeemer, who died for us and lives for us, is the great spring of all right-doing. Only by the grace of God can we choose good.

A. K. H. B., The Graver Thoughts of a Country Parson, 3rd series, p. 177.



Reference: Deuteronomy 30:15-20.—Parker, Christian Chronicle, July 16th, 1885.



Verse 19
Deuteronomy 30:19
There is one choice which we must all make; and if that choice is once well made, it will very much secure all other choices, for the reason why we so often choose badly is because we have failed in that one great choice of all.

I. "Therefore choose life." Why "therefore"? (1) Because the option rests with yourself. You are free to take which you will. (2) Because the alternative is tremendous, and there is no middle space; it must be life or death. (3) Because life is everything. All that is worth having in this world or the next is in that word "life." "Therefore choose life."

II. What is life? (1) The source of life was originally the breath of God. That life was lost when man fell, but only lost to make way for a better restoration. By a mystical process, which we cannot explain, Christ became the Head of a body. "Because He lives, we live also," and live for ever. This is the source of life. (2) Look at the substance of life, what it is, its reality. Everything is real in proportion as it is consistent with and carries out its own element. Your element is a "body and soul and spirit." Life's real substance is to know God, to enjoy God, to serve God. It might be safe to sum it up and say, Life is work: the inner work in one's own soul and the outer work of Christian usefulness. The great thing every one has to do is to find out his own proper work, what God has given him to do. And that work is life.

III. What is life's object? There may be a series of motives, but the end of motives is the glory of God. We must not seek our own glory, because God seeks His. All is His, and therefore to take any glory from anything is robbing God.

IV. Christ has said, "I am the Life." Choose the Christ who has so long chosen you, and you will live. He will be in you a necessity of life; you will live for God and with God for ever.

J. Vaughan, Sermons, 15th series, p. 157.





Verse 19-20
Deuteronomy 30:19-20
I. "I call heaven and earth to record against you," says Moses. This was no idle rhetorical formula. The open sky over his head was the witness and pledge of permanence, the sign that in the midst of perpetual change there is that which abides. The earth at his feet had been given to man that he might dress it and keep it, and bring food for his race out of it. The one said to man, "Thou art meant to look above thyself. Only in doing so canst thou find endurance, illumination, life." The other said, "Thou art meant to work here. Thou must put forth an energy which is not in me, or I will not yield thee my fruits."

II. But Moses says, "I have set before thee life and death," etc. There is no hint given to the Israelite upon which he can build a dream of security; he is warned in the most fearful language against forgetting the things his eyes had seen. But all the terrible warnings and prophecies of what he and his descendants may do hereafter imply that he is in a blessed condition and that they will be.

III. And therefore he goes on, "Choose life." Say deliberately to thyself, "I do not mean to give up the ground on which I am standing. God has placed me on it; all that is contrary to God will not prevail against God, and therefore need not prevail against me." "Choose life" is still the command at all times.

IV. The great reward of choosing life is, "that thou mayest love the Lord thy God" etc. The growth of love and knowledge is always proclaimed in Scripture as the reward and prize of a man who walks in the way in which God has set him to walk, who chooses life, and not death.

V. "That it may go well with thee and with thy seed after thee." The great lesson that the fathers are to teach their children is, that God will be the present and living Guide of each succeeding race as much as He had been of Abraham, Isaac, and Jacob.

F. D. Maurice, The Patriarchs and Lawgivers of the Old Testament, p. 289.



References: Deuteronomy 30:19.—H. Alford, Sermons, p. 1; Homiletic Magazine, vol. x., p. 68. Deuteronomy 30:19, Deuteronomy 30:20.—C. Kingsley, Westminster Sermons, p. 271. Deuteronomy 31:7, Deuteronomy 31:8.—W. Landels, Christian World Pulpit, vol. iii., p. 195.
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Verse 13
Deuteronomy 31:13
I. Godliness in children is accounted by Christians generally to be extraordinary, or at least uncommon, and perhaps there are but few godly children. But there is no theory of Christian doctrine with which we are acquainted which excludes children from the experience and practice of godly life. In the present state of human nature, the two fundamental principles of religious life are repentance toward God and faith toward our Lord Jesus Christ, and there is nothing in childhood which prevents repentance and faith becoming living and abiding sources of action in children.

II. We must admit that a child's knowledge of sin is necessarily small, that its sense of sin is feeble, and its sorrow for sin shallow. But then it must be remembered that, comparatively speaking, the actual transgressions of children are but few, and that godly sorrow is a slow growth, even in the adult convert. If the understanding of a child be less enlightened, the soul is more sensitive; if the judgment be less formed, the conscience is more tender; if there be but little strength of purpose, the heart is less hardened by the deceitfulness of sin.

III. If decided piety be within reach of a child, how is it that the absence of godliness from children does not more distress us, and that piety in children is not more our aim and hope, and that it is not more frequently the burden of our prayer? Because godliness is not looked for in children; it is not seen where in many cases it exists; and the signs of it are not trusted when they are clearly manifest.

IV. Godly children are God's workmanship, created by Jesus Christ, and if we would be the means of leading children into true godliness, we must bid them look to our Saviour Jesus.

S. Martin, Rain, upon the Mown Grass, p. 404.





Verse 14
Deuteronomy 31:14
I. Those who live chiefly for this world try not to think of death, because they would like nothing better than to live on here for ever. But the shutting of our eyes to the approach of death does not make him turn away from us, and therefore our wisest and safest course is to prepare for his coming, whether it be near or far off.

II. Death does not occupy that place in the word of God which it does occupy in that religion of ours which professes to be derived from the word of God. In the New Testament death is simply treated as an abolished thing. The second coming of Christ is always, in the exhortations of the New Testament, substituted for death. Death, in the eye of faith, is not the end, but the beginning, of all; it is the commencement of the "life that knows no ending."

III. If Christ has robbed death of its sting, it does not behove us to look at death as if He had not done so. Let us view the approach of death as something which He means should bring us nearer to Him. We must pray Him, since the days approach in which we must die, that death may not find us unprepared. And as we look forward to the future, we must commit our way and ourselves into His keeping.

F. E. Paget, Village Sermons: Advent to Whit Sunday, p. 44.



References: Deuteronomy 31:14.—Parker, vol. iv., p. 333. Deuteronomy 31:23.—I. Williams, Characters of the Old Testament, p. 138. Deut 31, Deut 32—Ibid., p. 341; J. Monro Gibson, The Mosaic Era, p. 333. Deuteronomy 32:3.—Spurgeon, Sermons, vol. vii., No. 367. Deuteronomy 32:5.—Ibid., vol. xiii., No. 780; Spurgeon, Evening by Evening, p. 359. Deuteronomy 32:8, Deuteronomy 32:9.—M. Dods, Israel's Iron Age, p. 172. Deuteronomy 32:8-13.—F. Whitfield, The Blessings of the Tribes, p. 247. Deuteronomy 32:9.—Spurgeon, Sermons, vol. viii., p. 451; Spurgeon, Morning by Morning, p. 320; A. Maclaren, A Year's Ministry, 1st series, p. 221; W. Wilkinson, Thursday Penny Pulpit, vol. viii., p. 132. Deuteronomy 32:11.—G. Morrison, The House of God, p. 46.
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Verse 11-12
Deuteronomy 32:11-12
Without attaching any mystic meaning to this figure of the eagle, we may readily discover the great principles of God's action that it was intended to illustrate.

I. The Divine discipline of life is designed to awaken man to the development of his own powers. The instinct of the eagle in breaking up her nest is to arouse the native energies of her young. The power of flight is in them, but unknown, because it has never been called into play; it is a slumbering faculty, and must be awakened into action. Man's soul is formed into God's image by the right action of his spiritual powers, and these powers are only awakened by the activity of God. (1) The great purpose of all spiritual discipline is to render men Divine. By the very constitution of the soul, the Godlike image must be formed by awakening the energies that lie slumbering within. The soul contains in itself the germinal forces of the life it may possess in the future ages. (2) The image of the text suggests two methods of Divine action: the stimulating and the exemplary. The eagle breaks up her nest, and is not the voice of life's experiences God's summons to man to rise and live to Him? God sends a shock of change through our circumstances, and rouses us from repose.

II. Discipline attains its end only when regarded as under the control of a father. It is obvious that the instinct of the eagle is that of parental affection. (1) Believe in the Father, and you submissively accept the mysterious in life. (2) Believe in the Father, and you shall strive to realise the purpose of this discipline. We have no impulse to any spiritual aspiration, to any true self-sacrifice, to the exertion of any spiritual energy, which is not awakened by the touch of the Eternal Spirit. Let us then awake out of sleep. God is breaking up our material resting-places in order that we may aspire towards the imperishable and the immortal.

E. L. Hull, Sermons, 3rd series, p. 131.



I. This passage suggests the thought of Divine incitements. The world is all alive with nest-building. Men seek comfort, satisfaction, and rest in outward things. In a scene where all is flowing they try to make fixity. God shatters what man builds, drives away what man gathers, takes what man in vain tries to hold.

II. Divine example. "As an eagle fluttereth over her young," as showing them the way to fly, so God sets before us the example of the good, the strivings of the great, the lives of the saints, and chiefly the perfect pattern, the perfect life of His incarnate Son. With the disturbances and dislodgments of life will be found very often invitations, and possibilities, and enlargements.

III. Divine protection. "The eagle spreadeth abroad her wings." The spreading of the wings is the promise of protection to the young birds, both while in the nest and while attempting to fly. So here we have the Divine protection amply promised and assured to us by the word of God.

IV. Divine compulsion. "As an eagle... taketh them," if they will, in helpfulness; if they will not, in compulsion; in one way or another they must be got out of the nest. God takes oftentimes one and another in quiet, common life, and by a kind of sacred violence forces them into new scenes and almost into better states.

A. Raleigh, Front Dawn to the Perfect Day, p. 219.



References: Deuteronomy 32:11, Deuteronomy 32:12.—W. Haslam, The Threefold Gift of God, Part I., p. 41; T. Cuyler, Christian World Pulpit, vol. i., p. 529; W. M. Taylor, The Limitations of Life, p.. 78. Deuteronomy 32:13.—H. Melvill, The Lothbury Lectures, p. 19. Deuteronomy 32:20.—Spurgeon, Sermons, vol. xxx., No. 1784.



Verse 29
Deuteronomy 32:29
I. That there is very generally a strange want of reflection and concern respecting our condition as mortal is most apparent in many plain, familiar proofs. Perhaps nothing in the world, that appears so out of consistency, is so obvious. Notice: (1) The very small effect of the memory of the departed in the way of admonition of our own mortality. (2) How little and seldom we are struck with the reflection how many things we are exposed to that might cause death. (3) How soon a recovery from danger sets aside the serious thought of death. (4) How many schemes are formed for a long future time with as much interest and as much anticipating confidence as if there were no such thing in the world as death.

II. When it is asked, How comes this to be? the general explanation is that which accounts for everything that is wrong, namely, the radical depravity of our nature. There are doubtless special causes, such as: (1) The perfect distinctness of life and death. (2) Even the certainty and universality of death may be numbered among the causes tending to withdraw men's thoughts from it. (3) The general presumption of having long to live is a cause of a more obvious kind. (4) Another great cause is that men occupy their whole soul and life with things that preclude the thought of its end. (5) There is in a large proportion of men a formal, systematic endeavour to keep off the thought of death.

III. Let us remember that to end our life is the mightiest event that awaits us in this world. And it is that which we are living but to come to. To have been thoughtless of it, then, will ultimately be an immense calamity; it will be to be in a state unprepared for it. And consider that there is a sovereign antidote to the fear of death. There is One that has Himself yielded to death, in order to vanquish it for us and take its terrors away.

J. Foster, Lectures, 2nd series, p. 241.



References: Deuteronomy 32:29.—Homiletic Quarterly, vol. iii., p. 120; Spurgeon, Sermons, vol. vi., No. 304; J. C. Hare, Sermons in Herstmonceux Church, p. 415. Deuteronomy 32:31.—D. Moore, Penny Pulpit, No. 3342; R. Glover, By the Waters of Babylon, p. 153. Deuteronomy 32:32.—H. Macmillan, The Olive Leaf, p. 280. Deuteronomy 32:35.—A. Tholuck, Hours of Christian Devotion, p. 128; Expositor, 3rd series, vol. v., p. 455. Deuteronomy 32:36.—Spurgeon, My Sermon Notes, p. 45. Deuteronomy 32:37, Deuteronomy 32:38.—Expositor, 2nd series, vol. iii., p. 225.



Verse 39
Deuteronomy 32:39
The text declares with a magnificent fulness the personality and the power of God.

I. God as healing is made visible to us in Jesus. The miracles of Jesus were mainly connected with the bodies of men. There were two great reasons for this. (1) One reason is to show the close connection of sickness with sin. One indication of this we have in a great fact of our Saviour's life. He was incarnate that He might have sympathy with us. Yet He was never sick. He had no particular sickness because He had no sin. (2) Christ's miracles of healing were not the luxury of a Divine good-nature. They were not random alms that cost Him nothing. A perceptible exhaustion of vital energy accompanied the exertion of His power. Here then is a second cause for our Lord's miracles of healing: to teach us self-denial and thought for the sick. He took to Himself God's motto, "I heal," for one of the highest of theological and for one of the tenderest of practical reasons.

II. We now consider God as wounding. As to the wounds of suffering humanity—sickness—two considerations practically diminish the perplexity which they bring to us when we consider them as existing under a rule of love, (1) One of these considerations is the intention of sickness as a part of the spiritual discipline of the Christian life. (2) Another moral object of sickness is to draw out the fulness of Christian sympathy, scientific and personal.

III. As we enlarge our view, the Divine pity predominates. There are, indeed, voices of anguish on every breeze; there are shadows in the foreground of the picture of the history of humanity. But these voices of anguish are only surface discords, underlying which is a wondrous harmony. All those shadows do but set off the picture that closes with the long golden distances of sunlit hills whose atmosphere is perfect wisdom, whose magic colouring drops from the tender pencil of perfect love.

Bishop Alexander, The Great Question, p. 30.



References: Deuteronomy 32:39.—Spurgeon, Sermons, vol. xxv., No. 1465. Deuteronomy 32:44-52.—Preacher's Monthly, vol. ii., p. 443. Deuteronomy 32:47.—J. C. Jones, Penny Pulpit, No. 664; Spurgeon, Sermons, vol. viii., No. 457; G. Brooks, Outlines of Sermons, p. 124. Deuteronomy 32:48-52.—H. Wonnacott, Christian World Pulpit, vol. xiv., p. 158; H. Batchelor, The Incarnation of God, p. 193. Deut 32—Parker, vol. iv., pp. 350, 365, 375. Deuteronomy 33:1-5.—F. Whitfield, The Blessings of the Tribes, p. 23. Deuteronomy 33:1-12.—Clergyman's Magazine, vol. iv., p. 281. Deut 33—M. Dods, Israel's Iron Age, p. 173.

33 Chapter 33 

Verse 3
Deuteronomy 33:3
Of Israel, as a company of the Lord's saints, Moses says that they are all in God's hand. This was true of the ancient Israel in an important sense, but it is still more fully and extensively true of the spiritual Israel. However much they may differ in many respects from each other, the children of God are all alike in respect of His gracious dealings with them. All His saints are in His hand.

I. The hand of God is a plastic or forming hand, and all His saints are under its transforming power.

II. The hand of the Lord is an upholding and preserving hand, and all His saints enjoy His assistance and protection.

III. The hand of God is a guiding and directing hand, and His saints enjoy the benefit of this in the conduct of their great spiritual interests and business.

IV. The hand of God is a chastising hand, and His saints are sometimes in His hand that they may receive needed correction.

W. Lindsay Alexander, Christian World Pulpit, vol. xxii., p. 324.



The text shows us how elaborately God lays out His whole being as altogether engaged for His own people,—first His heart; then His hand; then His feet; then His lips. "Yea, He loved the people; all His saints are in Thy hand, and they sat down at Thy feet; every one shall receive of Thy words."

I. A saint means three things. He is (1) a being whom God has set apart for Himself. In this sense David said: "I am holy." In this sense the whole Church are saints. (2) A saint is a person in whom sanctification is going on. Every one in whom the Holy Ghost is acting at this moment is a saint. (3) Those who are perfected in holiness are saints indeed.

II. Saints are in God's hands: (1) as property; (2) in order that He may deal with them as He sees fit; (3) in order that He may hold them up; (4) in order that He may keep them always near Him.

III. "And they sat down at Thy feet." The passage combines the two ideas of rest and teaching.

J. Vaughan, Fifty Sermons, 6th series, p. 97.



References: Deuteronomy 33:5.—Clergyman's Magazine, vol. xiv., p. 283 Deuteronomy 33:6-17.—F. Whitfield, The Blessings of the Tribes, pp. 53, 79, 97, 213, 225.



Verse 12
Deuteronomy 33:12
In the Scriptures God is regarded as the dwelling-place of His people, of the holy and redeemed soul. This thought was ever before the Hebrew mind: God is the home of the soul. It is a great, an awful, an infinite thought.

I. "Of Benjamin he said." By a gifted and inspired second sight, the man whose eyes the Lord had opened beheld the arrangement of the tribes. Benjamin was one of the smallest of the tribes. It held its inland, and insulated, and secluded position, bounded by Dan, Judah, Ephraim, and Reuben. "He shall dwell between His shoulders." Some render this term "among His mountains." And, indeed, there the Temple was built—on the territory of Benjamin and Judah. There they were together—the weakest by the strongest of the tribes.

II. "Beloved." The title authenticates the blessing. It is a word of beautiful reciprocations; we look up and think of Him, and rejoice because we are "accepted in the Beloved," and we look upon the Church and see that it is the "elect of God, holy and beloved."

III. Safety. All things will serve Benjamin. Whatever happens, "the beloved of the Lord shall dwell in safety." "In safety." Much of the world's position and place is only like a book of tragedies, bound in gold and crimson velvet—all fair without, all black within, leaves of gold and lines of blood. The lots of some men are like those who live in houses paved with pearl and walled with diamonds, while all the roof lies open to the wind and storms. But "the beloved of the Lord shall dwell in safety." They are remembered, and they are safe.

E. Paxton Hood, Dark Sayings on a Harp, p. 274.



Reference: Deuteronomy 33:12.—Bagnall-Baker, Thursday Penny Pulpit, vol. iii., p. 121.





Verse 16
Deuteronomy 33:16
We have here the beginning and the ripening of an experience brought close together. Let us think of the young Christian and the old Christian, the same man in his first apprehension and in his ripened knowledge of Christ. Our subject is the nature and method of the growth of Christian character. One general and obvious law is that every healthy growth creates the conditions of new growth, and makes new growth possible. This is the method of Christian growth. There is a continued reaction between Christ and the soul; every new openness is fed with a new love that opens it still more.

I. As every Christian becomes more and more a Christian, there must be a larger and larger absorption of truth or doctrine into life.

II. There will be a growing variety in the Christian character as Christians grow older.

III. The willingness to recognise and welcome individual differences of thought, and feeling, and action increases, too, as Christians grow riper.

IV. Another characteristic of the growing spiritual experience is its ever-increasing independence.

V. Another sign of the growth of Christian character is to be found in the growing transfiguration of duty.

VI. The profoundest and most reliable sign of maturing spiritual life is the deepening personal intimacy with Him who is the Christian's Life, the Lord Jesus Christ. This growing personal intimacy will have these effects upon us: (1) It must give us a more infinite view of life in general, or, in other words, must make us more unworldly. (2) It will give us more hopefulness. (3) With the growing hopefulness comes a growing courage. (4) It gives that true and perfect poise of soul which grows more and more beautiful as we get tired one after another of the fantastic and one-sided types of character which the world admires.

Phillips Brooks, The Candle of the Lord, p. 39.



References: Deuteronomy 33:16.—G. Matheson, Moments on the Mount, p. 256; W. M. Taylor, Contrary Winds, p. 200. Deuteronomy 33:18, Deuteronomy 33:19.—F. Whitfield, The Blessings of the Tribes, p. 117. Deuteronomy 33:19.—J. Reid Howatt, The Churchette, p. 257. Deuteronomy 33:20-25.—F. Whitfield, The Blessings of the Tribes, pp. 117, 137, 161, 173, 185.



Verse 25
Deuteronomy 33:25
There are times when Christian men and women will distress themselves with depressing speculations as to the various situations and predicaments in which God's providence may possibly place them, and will suffer doubts to cloud their minds as to whether their faith would stand the test of any severe trial. They are apprehensive whether they shall not grow impatient in mind, faint and weary in faith, utterly overborne in body and spirit. All these misgivings are met by the promise, "As thy days, so shall thy strength be." In ordinary trials, ordinary supplies of strength and support will be apportioned to prayer and honest endeavour; in extraordinary circumstances, extraordinary concessions of the sustaining spirit will be made. Distrust of ourselves, which causes us to lean more appealingly and confidingly upon the strength of God, by no means misbecomes us. But if these fears are traceable to any misgiving as to the paternal purposes of God towards all such as turn to Him in faith and love, then they are unreasonable, and do not become a child of God. We need not ask for help against future and contingent trials; we ask for the day's supply, and the promise extends no further than this. "As thy days, so shall thy strength be."

W. H. Brookfield, Sermons, p. 196.



I. God does not say that in every day He will secure us, but for "thy day" the provision shall be made. God gives us no warrant to expect that every day or any day shall bring with it joy, or pleasantness, or comfort; what He says is very practical; He assures us of sufficient strength for duty and trial: "As thy days, so shall thy strength be."

II. There is an evident intention in the use of the plural number: "days." From this we gather that the promise does not relate to those few, more prominent days of sorrow and of difficulty which stand out larger than the rest, but equally to the more ordinary days which bring with them nothing but the common routine of everyday duty.

III. The very fact of the increase of our days as life goes on increases our responsibility. Every new year and every new day a man lives is more accountable because more capable, and more solemn because more critical, than the last. And as the days accumulate, so do the mercies. "As thy days, so shall thy strength be." Never was the most exquisite machine so perfectly adjusted, never was any mathematical proportion so accurate, as each day's grace is set to the margin of each day's work.

J. Vaughan, Fifty Sermons, 1874, p. 256 (see also Sermons, 9th series, p. 13).



The portion of Asher, in whose blessing the words of the text occur, was partly the rocky northern coast and partly the fertile lands stretching to the base of Lebanon. In the inland part of their land they cultivated large olive groves, and the clause before the text is a benediction on that industry: "Let him dip his foot in oil." And then the metaphor suggested by the mention of the foot is carried on into the next words, "Thy shoes shall be iron and brass," the tribe being located upon rocky sea-coast, having rough roads to travel, and so-needing to be well shod.

I. We have first the thought that God gives us an equipment of strength proportioned to our work—shoes for the road. From this we gather that the road will be rocky and flinty; the rough work will not be far behind the stout shoes.

II. The text assures us of a strength which is not worn out by use. Though we belong to the perishing order of nature by our bodily frame, we belong to the undecaying realm of grace by the spirit that lays hold on God.

III. The second clause of the verse promises even more than this. It tells us that the two sums of "thy days" and "thy strength" keep growing side by side, and that as the days increase the strength increases too.

A. Maclaren, Weekday Evening Addresses, p. 132.



I. These words are only a line out of an old Hebrew poem, but they are as English and as human as if we had met them in yesterday's newspaper, or had heard them in the swift and confiding interchange of friendship. Said in a moment, they tell the result of our whole life. "The Lord hath been mindful of His own. He hath not forgotten to be gracious to His people."

II. God, in the plenitude of His power, lay at the back of this promise to the tribal descendants of Asher. It is a threefold benediction: (1) The land of Asher will have abundant harvests. (2) This material opulence will not excite envy among the tribes, or be attacked by marauding invaders. Thy fortresses of defence shall be as invincible as if built of iron and brass. And (3) in complete security, the security of fulness of strength, shall all this prosperity be enjoyed throughout the days of thy tribal life.

III. Although this law came by Moses, it is uttered with more penetrating reality and gracious persuasiveness by Jesus Christ, the Son of God. The strength here spoken of is a rest-giving strength.

IV. (1) Remember that our days do not come to us in a multitude, but in regulated succession, and with a largely educating variety. (2) Do not fetch your to-morrows into your to-days. (3) Though our days come in succession, they make a unity, and they will make a beautiful and well-ordered unity if we live them all with God and for men. (4) God is our Home, and from that Home in God what can our outlook be, even in the saddest days, but one of restful hope, quiet expectation, calm dependence on the exhaustless love of our Father in heaven, who has promised that "as our days, so shall our strength be"?

J. Clifford, Daily Strength for Daily Living, p. 1.
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Verse 1
Deuteronomy 34:1
We belong to two worlds. Neither the one nor the other completes our life. It is the action and reaction of their influences, the intermingling of their currents, which ministers to our vital progress. Man is strongly beset by the temptation to divide himself, and give himself part to one, part to the other, world; to let the daily round, the common task, have the share which they claim of his time and energy, in dull submission to the inevitable, and then to live what he calls his life in another—it may be a higher, but, alas! it tends terribly to become a lower—world. It is the daily round which makes life, and God will have us live. Therefore He keeps us there. The daily, hourly repetition of heavenly acts and efforts is training us for the life of heaven.

I. To Moses was entrusted the noblest, but at the same time the weariest, life-task ever committed to the hand of man. The burden of his people he bore through life; never for one instant was he permitted to lay it down. And to him were visions vouchsafed of Diviner brightness than meaner men could look upon. For him, as for many a faithful pilgrim, the brightest and most blessed vision was the last, from the last mountain summit which lies on the hither side of the river of death.

II. The visions cluster most thickly around death, because those who know what it is to live must die to realise their dreams. Like Moses, they may see the land, but they must die to inherit it,—die with the vision before their spirits, which fades for the moment as they die, but when they pass it is heaven.

J. Baldwin Brown, The Soul's Exodus and Pilgrimage, p. 334.



References: Deuteronomy 34:1.—Clergyman's Magazine, vol. xii., p. 274. Deuteronomy 34:1-5.—E. Bersier, Homiletic Magazine, vol. viii., p. 1. Deuteronomy 34:1-7. —H. Batchelor, The Incarnation of God, p. 193. Deuteronomy 34:1-8.—H. Allon, The Vision of God, p. 225 (see also Sunday Magazine, 1875, p. 486). Deuteronomy 34:1-12.—W. M. Taylor, Moses the Lawgiver, p. 434. Deuteronomy 34:4.—Preacher's Monthly, vol. vii., p. 293; J. M. Neale, Sermons in Sackville College, vol. i., p. 160; Bishop Woodford, Sermons on Subjects from the Old Testament, p. 27; Clergyman's Magazine, vol. x., p. 339; Preacher's Monthly, vol. ii., p. 447; Deuteronomy 34:5.—A. Scott, Christian World Pulpit, vol. xx., p. 3.



Verses 1-8
Deuteronomy 34:1-8
The death of Moses is a twofold parable:—

I. Of the unrealised hopes of human life, the frequent disappointments, the unfulfilled purposes, which so often characterise it, and which to the affections and to the philosophy of life are so mysterious and painful.

Mark the conditions under which death came to Moses. (1) He died while as yet his physical strength was undiminished. "His eye was not dim, nor his natural force abated." (2) Moses died while as yet there seemed a great work for him to do—the Jordan to be passed, Jericho to be conquered, the Canaanites driven out, the tribes led to their inheritance, the social, legislative, and religious organisation of the people to be completed. (3) Moses died just when bright prospects of realisation filled his eye; when all the hope of his life was about to be fulfilled, the cup was dashed from his lips, just as it was lifted that he might drink.

We learn from this: (1) Success is not the chief nobility of life. (2) The chief blessedness of life is capability of service. (3) It is a blessed thing to die when the work has been so far done that it justifies the worker, demonstrates his character, vindicates his nobleness, for then he is not ashamed to leave it for completion. (4) The formal denial of our hopes may be the means of perfecting pur character. (5) If in our service we have sinned against right methods and tempers of service, it is well that God's disapproval of our sin should be manifested. (6) The prohibition comes with gracious mitigations. Even though a sentence of death, everything that gives death a sting is extracted. (a) What greater grace can be wrought in a man than acquiescence in such a mandate? There is no blessedness like the blessedness of submitting ourselves to the wiser will of the heavenly Father, even though it be to drink a Gethsemane cup or to die upon a bitter cross. (b) Moses is permitted to prepare for his departure. (c) He is permitted to see his successor. (7) God honoured His faithful servant by Himself preparing his sepulchre. (8) God fulfilled His promises and the hopes of His servant in a deeper and higher way than he anticipated.

II. The second parable is of the visions which may inspire human life, its unrealised hopes notwithstanding. To men who live greatly God gives visions through this very idealism of life which are a glorious inspiration and strength, visions of a great faith and of a bright hope, of rest though they toil, of triumph while they fight, of heavenly perfection and blessedness, the failures and disappointments of earthly life notwithstanding. All men have visions, even the meanest and the worst; but there are no visions of life so great and inspiring as those of religious faith.

H. Allon, The Vision of God, p. 207.



References: Deuteronomy 34:2.—Parker, vol. ii., p. 287. Deuteronomy 34:5, Deuteronomy 34:7.—H. Wonnacott, Christian World Pulpit, vol. xii., p. 107.



Verse 5-6
Deuteronomy 34:5-6
The great feature of the record contained in the words before us is the incompleteness of the life of Moses. He died before the people entered the land. This fact suggests two truths: (1) the meaning of unfulfilled purposes in life, and (2) the encouragement to men who die with their earthly purposes unattained. Moses died with his life's purpose apparently unfulfilled. It is evident that he felt this as one of the saddest aspects of his departure. One thought had given meaning to his history for eighty years—the thought of guiding the nation into the land promised to his forefathers. Why must Moses see his own hope fade and vanish, and feel that life had no reward? What was the meaning of his death at that time?

I. The great purpose of the life of Moses was not permitted to be carried out because of his sin. One act of rebellion in striking the rock had prevented its accomplishment. If we ask why that single and apparently trifling act of disobedience unfitted him to lead the people into the land, while men far more rebellious and with less temptation afterwards became their rulers, it is scarcely possible to find an adequate reply. It may be that God would show how one act may darken the whole of man's earthly hopes, how the subtle influence of one act of disobedience—because in disobedience lies the germ of all sin—may pervade with its gloom the whole of a man's history, and cause his holiest efforts to fail just when they seemed about to succeed.

II. But we want to know more than that. We must ask whether life is really so incomplete as it seems. Is it so profound a failure? The history before us gives the answer. The purpose that Moses might not carry out was to be accomplished by Joshua, his successor. His life therefore had not failed, for his labour had inspired a man who had caught his spirit and was to finish the work he had begun. We see here the universal law that there is a spiritual connection between men. Age is joined by bonds of influence to age. Man is thus bound for ever to future generations.

III. But the question comes, Is that the only manner in which life's highest purposes find their fulfilment? To that the history before us gives no reply, but by looking at the question in the light of Christianity we may confidently answer the inquiry. Christ redeemed all life; He glorified it all: therefore we may believe that no earnest efforts of this life are ever for the man himself really unfulfilled; all great aims are realised in the end.

E. L. Hull, Sermons, 3rd series, p. 119.



References: Deuteronomy 34:5, Deuteronomy 34:6.—C. Kingsley, The Gospel of the Pentateuch, p. 222; Preacher's Monthly, vol. v., p. 274. Deuteronomy 34:5-7.—J. Hamilton, Works, vol. v., p. 313.



Verse 6
Deuteronomy 34:6
We shall take the account of the death and burial of Moses, and seek to show how it was fitted to be a source of fruitful reflection to the Old Testament Church.

I. God will have no one, living or dead, to stand between His creatures and Himself. The first great lesson which the Jewish people were to be taught was the supremacy of the one true God. It was the lifelong work of Moses to fix this truth of God's sovereignty on the people's minds. And yet what he had done for them made it not unlikely that their reverence for him might prove their snare, and that they might be tempted to give him the place he desired to secure for God. Moses died apart, and was buried in secret, where his grave could be dishonoured by no pilgrimage and where no false veneration could rear altars to his memory. And this first lesson did not fail. The nation worshipped many strange deities, but it never gave the place of God to His prophets.

II. God wishes men to see something more left of His servants than the outward shrine. In the history of the greatest and best, the tomb is often remembered and the life forgotten. It is an easier thing to revere the dust than to follow the example. God takes away the grave of Moses that the people may have before them, in full and undisturbed relief, the man himself. The sepulchre of the greater Prophet than Moses is equally unknown. God has made the march of armies and the desolation of centuries do for the sepulchre of Christ what His own hand did for the grave of Moses.

III. God takes the honour of His servants into His own keeping. "The Lord buried him." There is a higher honour conferred upon him than if all Israel had met to weep and lament, or the world assembled to his obsequies.

IV. God would teach men that He has a relation to His servants which extends beyond their death. The great truths of life and immortality must surely have begun to stir in the hearts of thoughtful men when they knew this, that "the Lord had buried him."

V. God would teach men from the very first that His regard is not confined to any chosen soil. The death of Christ has consecrated the soil of the world. Wherever men kneel with a pure heart they find God's mercy-seat, and wherever they are buried they are in holy ground.

VI. The seeming failure in a true life may at last have a complete compensation.

J. Ker. Sermons, p. 153.
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